《The Sermon Bible Commentary – 1 Kings》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
02 Chapter 2 
Verses 1-11
1 Kings 2:1-11
I. In this passage we notice the calmness and quietude of spirit with which David looked forward to the termination of his earthly career. In order to place ourselves in the position which David occupied, (1) we must have sought and found pardoning mercy; (2) we must have the Spirit of adoption, so as to be able to say, "Abba, Father;" (3) we must be advancing in the practical experience of sanctifying grace.

II. Notice the special charge which David addresses to Solomon to show himself a man and to be strong in observing the requirements of the Divine law. The expression which first strikes the mind is "Show thyself a man." (1) It is plainly the path of manly effort to strive to serve God and to fulfil the requirements of His law. (2) It is implied in the words of David that Solomon would have numberless difficulties to contend with. "Show thyself a man" means Resist; fight; overcome. (3) Unless the Spirit of God is in the man, the pieces of armour are useless, and the conflict must end in defeat and ruin. Where the Spirit of the Lord is, there only is liberty and power.

III. Notice the clear perception which David evidently had of the conditional nature of the promises made to Israel and to his own family in particular. The faithful observance of the law of Moses formed the condition upon which Israel was to be great and flourishing.

IV. In explanation of David's charge to Solomon to revenge himself on Joab and Shimei, we should remember (1) that he was there dictating to Solomon counsels of policy, not by Divine wisdom, but by his own mind; and whether these counsels were right or wrong, we must lay the responsibility of them upon David himself. (2) David lived under a darker dispensation than ours, and had not learned to forgive his enemies. (3) It may have been right and necessary for the public welfare that such dangerous men as Joab and Shimei should not be allowed to live.

A. D. Davidson, Lectures and Sermons, p. 349.



References: 1 Kings 2:8.—Expositor, 2nd series, vol. i., p. 245. 1 Kings 2:8, 1 Kings 2:9.—Homiletic Quarterly, vol. iii., p. 175.



Verse 10
1 Kings 2:10
There is a rounded completeness about these words which is peculiarly applicable to the man of whom they were spoken. His day had been a long, an active, and a troubled one. He was the greatest general of his time. He bequeathed to his son a broad and well-consolidated empire. He sinned deeply, but he also suffered terribly and repented bitterly.

I. The expression "David slept with his fathers" is the well-known Hebrew formula for death, having primary reference, no doubt, to the fact of burial, but beyond that denoting the fact of being received into the happy portion of Hades and being there rejoined to the blessed spirits of their fathers. The two thoughts are undoubtedly conjoined. The phrase is applied in cases where it was not true that the bodily remains were laid side by side with those who had gone before, as, for example, in the case of Abraham.

II. There is another expression for death, also taken from the Hebrew, but used with greater frequency in the Greek of the New Testament, and from it transferred to the language of the whole Christian world: "falling asleep." By Him who was the Truth itself we are taught to regard sleep as the symbol of death. All that in His mind the symbol conveyed we do not know. The symbol itself is a mystery, as well as the thing symbolised. There may be inner and subtle resemblances between sleep and death, as well as those outer analogies which lie upon the surface and are patent to all. These we must be content to leave with God.

III. Sleep at last we all shall, but we may sleep well or ill. And then the awaking—what shall that be? A happy awaking depends upon the soundness of the sleep; the soundness of the sleep depends upon a healthy state of body and mind, and upon hard, honest work. There is no sleep so calm as the sleep in Jesus; and if we wish to sleep in Jesus, we must be in loving communion with Him now..

J. Macgregor, Contemporary Pulpit, vol. i., p. 65.



References: 1 Kings 2:10.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 471. 1 Kings 2:14.—Clergyman's Magazine, vol. viii., p. 269; F. W. Krummacher, David the King of Israel, p. 527; G. T. Coster, Christian World Pulpit, vol. xxv., p. 328. 1 Kings 2:22.—Homiletic Quarterly, vol. III., p. 388. 1Ki 2.—Parker, vol. vii., p. 261. 1 Kings 3:3.—Ibid., p. 272. 1 Kings 3:3-14.—Homiletic Quarterly, vol. iii., p. 232.

03 Chapter 3 
Verse 5
1 Kings 3:5
Solomon's prayer was acceptable to God (1) because every true and faithful prayer is so acceptable, and (2) because of all prayers He loveth best those that are wholly unselfish, those in which all thoughts of self are absorbed and annihilated in thoughts of Him and of our fellow-men.

I. Even of things earthly God says to each of us, "Ask what I shall give thee." Our lives may be very much what we choose to make them. Asking God for gifts at the hands of time or opportunity does not mean mere asking; he who asks must, if his prayer is to be listened to, be sincere in his petition, and if he be sincere, will naturally and necessarily take the means which God appoints. Were it not so—if vice could with a wish yawn into being the rewards of virtue, if sluggishness could at a touch appropriate to itself the gifts of toil—then prayer would corrupt the world. Action, effort, perseverance—these are the touchstones that test the pure gold of sincerity.

II. Though this be true of earthly things, it is ten times more indisputably true of the better and the heavenly. Dost thou love uprightness? Ask it, will it, and thou shalt be upright. Dost thou love purity? Ask it, will it, and thou shalt be pure. "Ask what I shall give thee." God said it to Solomon in the dim visions of the night; He says it to us by the voice of His eternal Son. "Every one that asketh receiveth, and he that seeketh findeth, and to him that knocketh it shall be opened."

F. W. Farrar, In the Days of thy Youth, p. 159.



I. Not wealth, not pleasure, not fame, not victory, not length of days, but an understanding heart, was the choice of Solomon's boyhood.

The prayer for wisdom is always pleasing to God. (1) Even intellectual wisdom—how far higher is it, how far worthier of man as God made him, than any alternative of fashion or vanity of wit or vice. Fear not to ask of God an understanding heart, even in studies which name not His name. (2) But the speech which pleased the Lord was a prayer rather for practical wisdom. The gift which Solomon's prayer drew down was the gift of justice. When he seated himself in the gate to hear the causes which Israel brought to him, intellect was nothing; judgment, the power to discriminate between good and bad—this was his work. This therefore was his prayer.

II. The bitter and painful thing to remember in the history before us is the wreck and ruin of that prayer which in itself was so beautiful and so acceptable. (1) It may have been that Solomon's largeness of heart slipped into latitudinarianism. (2) That which cankered Solomon's wisdom was the entrance of sinful lust.

III. We may hope that even out of this wreck the lost life found a way to arise. We read the Book of Ecclesiastes as the record of that hope. Let us hope that the night's prayer at Gibeon was being answered, though in dim and broken reflection, in the latest utterances of the Preacher, son of David, king of Jerusalem.

C. J. Vaughan, Sermon Preached at St. Olave's School, 1872.

References: 1 Kings 3:5.—Clergyman's Magazine, vol. xiii., p. 19; J. Vaughan, Children's Sermons, 5th series, p. 37; Bishop Thorold, Good Words, 1878, p. 20. 1 Kings 3:7.—Outline Sermons for Children, p. 45



Verses 6-9
1 Kings 3:6-9
I. In what sense, it may be asked, did David expect that his son's kingdom would be a Divine and spiritual one, in what sense an earthly and magnificent one? I answer, He looked for no earthly magnificence which was not the manifestation of an inward and spiritual dominion; he feared no earthly magnificence which was a manifestation of it. Solomon's own history will be the best solution of the riddle, if it is one.

II. Solomon beseeches God for an understanding heart. All his moral and spiritual desires are gathered up in that petition. He asks precisely what he feels to be necessary to his work; he wants nothing more. Consider what he felt that this work demanded. "He must discern between good and bad." This he perceives to be the characteristic function of a ruler. He must know right from wrong, must learn in complicated cases to see into the truth, to see it in spite of any falsehoods that might be invented to blacken it. To discern God first, that he might judge of evil by that; to have intense inward sympathy with the right, that he might hate and resolutely put down the wrong—this was the gift which, in his conscious ignorance, he desired Him who possessed it to bestow.

III. Such a time as Solomon's, though a really great one, is a critical one for any nation. The idea of building a house which the Lord would fill with His glory was a recognition of God as eternally ruling over that people and over all people. Yet there lay close to it a tendency to make the invisible visible, to represent the holy presence as belonging to the building instead of the building as being hallowed and glorified by the presence. There was the seed of idolatry in Solomon, as there is in every man. That early prayer for an understanding heart was the prayer against it, and it was answered as fully as any prayer ever was. But there comes a moment when the king or the man ceases to desire that the light should enter into hint, should separate the good from the bad in him. Then the tempter appears and points the road to idolatry. And the sympathising king who sent his people away with gladness of heart, sure that God was the King and that they had a human king who felt towards them as He felt, would gradually become a tyrant. So even the wise king would prepare his subjects for rebellion and his kingdom for division.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 74.



Reference: 1 Kings 3:7, 1 Kings 3:9.—Old Testament Outlines, pp. 66, 67.





Verses 9-12
1 Kings 3:9-12
I. God comes to every one of us saying, "Ask what I shall give thee." Goethe said he admired the man who knew precisely what he aimed at in life. God wishes you at the commencement of your career to come up to the height of a great choice. You must choose, your refusal to choose is itself a choice, and it is the liberty to choose your own aim in life, and at last your own destiny, that makes life so serious, Life comes to every man with its riddle; and if he answers it aright, it is well with him; but if he tries to go on neglecting the commandments of the Giver of life, if he tries to go on living in his own way, and not in God's way, life to him will be a thing of loss, and he will become an object to be wept over. We are placed here, naked as the giant of fable, to wrestle with the rude elements of the world, to conquer in the midst of its varied probation; but remember this: no devil nor devil's child can cast you down without your own consent.

II. Notice that "the speech pleased the Lord that Solomon had asked this thing." It was this thing in contrast to three other things that he rejected: long life, riches, and revenge on his enemies.

III. The reasons are here assigned why it pleased the Lord that Solomon rejected the false and chose the true aim in life. (1) Because he chose what enabled him to be serviceable to others. Our great poet has told us that Heaven does with us as we do with torches: not light them for themselves. We are lit in order to be the light of the world. (2) It pleased the Lord because he chose to walk in the statutes of a good father, and so to encourage him in his last days in his faith in God's covenant. (3) It pleased the Lord because he chose God Himself as his portion rather than all His gifts.

Herber Evans, Christian World Pulpit, vol. xv., p. 329.



References: 1 Kings 3:10.—Clergyman's Magazine, vol. x., p. 335; E. J. Hardy, Faint yet Pursuing, p. 69.



Verse 12
1 Kings 3:12
As He is wont, God gave Solomon more than he asked. There is a difference between the favour that was sought and the boon which was granted. "The heart" is the affections; "the understanding" is the intelligent knowledge of any subject; "wisdom" is the sensible and right use both of the knowledge and the affections.

I. Wisdom is the only thing of which God has said that He gives it liberally and never upbraids. No man need be afraid to ask for wisdom, however often or however much. Solomon's wisdom went higher than all natural history, higher than political economy, higher than moral science. It went up to essential truth, to the Truth of truths, to Christ Himself. Read the eighth chapter of Proverbs, and you will see, beyond a cavil, what and who was "the Wisdom" that God gave to Solomon. All this was the result of one good choice, and the answer to one simple, humble prayer in early life.

II. There is a very solemn lesson in the fact that Solomon afterwards abused that vast gift, that that very heart went wrong. No one prayer can secure continuance; one period of life is no guarantee for another period of life; the intellect may be darkened, and the heart may go wrong, and the wisest man become the worst.

III. The triple band of wisdom, intellect, and love is a "threefold cord, which shall not be quickly broken." Affections are the springs of life, without which the man lies dormant and useless. Affections are the seat of faith, and the heaven of this present life. And intellect is strength. Intellect takes in all truth, and is the characteristic of man. But wisdom takes us higher. Wisdom teaches us that the affections and the intellect have a far end beyond; that we must live up to our immortality; that we must be like God. Wisdom blends and sanctifies the heart and the understanding, gives unity, completes our being, moulds nature into grace, and turns the man into a saint.

J. Vaughan, Sermons, 12th series, p. 101.



References: 1 Kings 3:24-27.—A. Mursell, Christian World Pulpit, vol. xxii., p. 172. 1 Kings 4:20-28.—Spurgeon, Sermons, vol. xxv., No. 1504.

04 Chapter 4 
Verse 29
1 Kings 4:29
Consider:—

I. What is comprehended in "largeness of heart." By the term "heart" in the text, we are to understand the entire man, the whole round of the intellectual and moral powers, and the gift of largeness of heart seems to imply that he had conferred on him a breadth of view, of feeling, and or sympathy adapted to the circumstances in which he was placed. "Largeness of heart" in a spiritual and evangelical sense has an analogous meaning; it is, in fact, that "that mind may be in us which was also in Christ Jesus."

This heart will be (1) well furnished; (2) magnanimous; (3) enterprising.

II. This gift of "largeness of heart" is expressly stated to be a gift of Divine bestowment. And it behoves us to remember that this, like all our other blessings, comes from the Giver of every "good and perfect gift." But God gives it on certain terms, and the conditions of evangelical large-heartedness are in large measure the conditions of physical health. (1) It must have pure air. (2) It must have suitable food. (3) It will need healthful exercise. (4) There must be discipline.

III. We must all have this "largeness of heart" if our religion is to be worth anything, either for this world or for that which is to come. Breathing in healthful air, nourished by the Divine word, hardy with the exercise and discipline of life, go up to the mountain and ask it of God in prayer. "We will run the way of Thy commandments when Thou shalt enlarge our heart."

W. Morley Punshon, Sermons, 2nd series, p. 172.



References: 1 Kings 4:29.—H. Macmillan, Two Worlds are Ours, p. 30. 1 Kings 4:32, 1 Kings 4:33.—J. S. Howson, Good Words, 1875, p. 211. 1 Kings 4:33.—Homiletic Quarterly, vol. iv., p. 80. 1Ki 4—Parker, vol. vii., p. 280. 1 Kings 5:4, 1 Kings 5:5.—M. Nicholson, Communion with Heaven, p. 18. 1Ki 5—Parker, vol. vii., p. 289.

05 Chapter 5 

06 Chapter 6 

Verse 7
1 Kings 6:7
The building of the Temple on Mount Moriah is a parable of the present world. St. Paul applies the simile of the text to the building of the Church of God when, in the Epistle to the Ephesians, he says that this Church is built upon the foundation of the Apostles and prophets, and that it groweth with a noiseless growth into a holy temple for the Lord. The text is a revelation of the twofold condition of the life of the Church of Christ as it is to-day.

I. There are three conditions of the Church's life: two present, one future. The Church is militant on earth; the Church is expectant in Paradise; the Church shall be glorified in Jesus Christ when He comes and she passes into Paradise. However chequered may be the Church's course on earth, within the veil Jesus is realising His thought of His Church, not in the transitory conditions of time, but under abiding conditions in eternity. Jesus is the Builder of His Church in Paradise, for He is the true Solomon.

II. When Solomon built his church, the first thing he did was to dig deep, that his foundations might rest upon a rock. Christ lays the foundations of His Church deep in His own wounded form. Upon the person of Jesus, as the crucified Redeemer, do the foundations of the Church rest.

III. Solomon laid the foundation stones of the Temple. The Bible tells us that the foundation stones of the Church are the twelve Apostles. Their influence is a living power with us today.

IV. We are not as yet in Jerusalem; we are in Lebanon. God's great work is going on age after age; the purpose of the Church is to be the school of heaven, the place where men and women are made ready for eternity.

G. Body, Contemporary Pulpit, vol. iv., p. 1.



What Lebanon was to Zion, this world is to heaven. This world is the quarry and the work-field, heaven the temple. Gradually in its calm magnificence, far out of sight, that temple in Zion is rising and stretching on, in its preordained proportions, to its vast circumference. Another and another stone is being added to it, but not one that has not been hewn and fitted here.

I. God sends His stone-squarers to His children; afflictions ply their hammers, and unkind men their sharp chisels, until the heart, measured as with a plumb-line, is set to the whole will of God, and we are conformed to the heavenly and made correspondent to the Divine.

II. Here on earth the stones lie disjointed and isolated; they are good stones, but they want union. There, in that great spiritual structure, all will be gathered into a perfect oneness, and each shall bear his own proper and necessary part in the temple.

J. Vaughan, Fifty Sermons, 8th series, p. 201.



Taking the Temple as an emblem of the Christian, we say that it was (1) the place of mercy; (2) the place of law; (3) the place of worship.

I. In the Temple was erected the throne of mercy; there mercy was, as it were, localised. The Christian only has a clear idea of mercy as a living principle. He knows his need of it, and knows mercy as an attribute of God. The sense of our need of mercy produces humility and peace.

II. The Law was deposited in the ark, and remained there till the time of Titus. The law of God should dwell in every Christian heart.

III. In the soul of the Christian, as in the Temple, there is communion with the Divine presence, there is the true worship of God. Fellowship with ourselves and the indwelling Spirit of God is the essence of true religion and the true idea of a spiritual temple.

C. Morris, Preacher's Lantern, vol. iii., p. 563.



References: 1 Kings 6:7.—G. Matheson, Moments on the Mount, p. 187; Bishop Woodford, Sermons on Subjects from the Old Testament, p. 80; Sermons for the Christian Seasons, 1st series, vol. ii., p. 613; Dawson, Sermons on Daily Life and Duty, p. 242; New Manual of Sunday-school Addresses, p. 262; E. Thring, Uppingham Sermons, vol. i., p. 71; J. W. Burgon, Ninety-one Short Sermons, No. 86.



Verse 29
1 Kings 6:29
The question naturally arises, Why this peculiar carving exclusively? Wherever the worshippers looked they were met by this threefold ornamentation, everywhere cherubim, palm-trees, and open flowers.

I. The first thought that strikes us is the union of the earthly and heavenly, the natural and spiritual, in worship and religion. The highest spiritual objects and two of the most prominent natural objects were portrayed together in the house of God. The highest creature in the spiritual realm was here set alongside of natural objects known to all. Worship of God will never be healthy and many-sided if it excludes the view of the outer world. Look at the Book of Psalms. Deep, manifold, and awful is the tragedy of human life there, and glorious are the bursts of melody and hope that sweep across it; but through all struggle, and agony, and shouts of triumph there come the scent of flowers, and of pines, and of mown grass, the singing of birds, the lowing of cattle, the roar of the sea, and the murmur of the stream. So in the house of God and in worship heaven and earth are brought together.

II. We learn that life is the grand source, material, reality. There were three kinds of life portrayed on these walls. It is life that gives value to all things. Life is that which has fellowship with God; life is that which loves God and longs after Him; life is that which feeds upon God's truth. All life has the same grand general laws.

III. We see the union of three things in the spiritual life: worship, fruitfulness, and beauty. Worship is represented by the cherub, fruitfulness by the palm-tree, and beauty by the open flower. True spiritual life shows itself, not in one of these, but in all.

IV. We see the union of these three things in the worship of God—aspiration, growth, and receptivity. The open flower is the way to the cherub; by reception the plant and the flower live; and by reception the soul of man lives and grows.

J. Leckie, Sermons Preached at Ibrox, p. 133.



References: 1 Kings 6:35.—J. Reid Howatt, Churchette, p. 51. 1Ki 6-7—Parker, vol. vii., p. 295. 1 Kings 7:5.—Preacher's Monthly, vol. ii., p. 144. 1 Kings 7:5, 1 Kings 7:6.—S. Baring-Gould, One Hundred Sermon Sketches, p. 193.

07 Chapter 7 

Verse 22
1 Kings 7:22
These pillars speak to us of strength and beauty, and in thus speaking they significantly point to what may be considered as essential elements in the character of the, Christian man.

I. Strength. "Strength and beauty are in His sanctuary"—strength first, beauty afterwards; strength as the basis and support, and beauty as a graceful floral finish and decoration.

This is the Divine order in all things. Beauty comes, not first, but last. The flowers may perish while the foundations remain, but the foundations cannot perish and the flowers remain. Whatever a Christian be else, he must be strong. Stand he cannot unless there be in him the qualities symbolised in Jachin and Boaz—strength and stability.

II. Beauty. The world itself has grown from strength to beauty. Just as the pillars were not finished till their capitals bloomed, as it were, in "lily work," so must it be with a true human life and character. This is not completed without its capital, a capital which need not be of lily work, but must be the reproduction of some Divine flower. The fruits of the Spirit are the lily work by which, often more than by the sterner virtues of our religion, it is to be commended to the admiration and the faith of others. To despise these graces is to despise the Saviour in whom they were embodied.

E. Mellor, The Hem of Christ's Garment, and Other Sermons, p. 256.



References: 1 Kings 7:22.—Christian World Pulpit, vol. i., p. 88. 1 Kings 7:50.—J. Reid Howatt, Churchette, p. 7. 1 Kings 8:18.—Homiletic Quarterly, vol. iii., p. 566.

08 Chapter 8 

Verse 27
1 Kings 8:27
I. Every one will recall the scene of Solomon, the mastermind stored with all the learning of the day, dedicating the Temple to God. He was speaking to a nation naturally given to idolatry and to the localisation of worship, to a nation exclusive in their religion and almost incurable in their low, semi-materialistic ideas of God, speaking, too, at the moment of dedicating their most magnificent temple to their national God; and yet he rises far above—nay, he cuts clean across—all their national prejudices, and in these sublime words reveals that God is infinite, not to be comprehended in temple or shrine. It was a stage in the revelation of God given to the world through Solomon, the great student of His works, a further revelation of the immensity, the inconceivability, of God. And yet Solomon dedicated the Temple to become the centre of the passionate religious fervour of the nation, to be deemed for a thousand years the most sacred spot in all the earth. How shall we regard this? Was it in Solomon a hypocritical condescension to popular superstition, and in the people an unconscious or forced inconsistency, or was it not rather in both a flash of anticipation of the great truth that every form of worship is inadequate and even misleading until we see its inadequacy?

II. We also have to learn this lesson, that all opinions about God, all systems of theology, are provisional, temporary, educational, like the Temple. They are not the essence of truth. It is the deepest conviction, not of philosophers only, but of the pious congregations of our land also, that the harmony, and co-operation, and brotherhood of Christians is the will of God concerning us, and that it is not to be sought for in unity of opinion, and can never be obtained as long as opinion is held to be of primary importance in religion. It is to be sought for in some far deeper unity of faith in Christ and service to Him. In the ideal Christianity which Christ taught opinion is nothing, and purity of life, charity, and the love of God are everything. Let us, each in our own little circles, try to assist in this glorious transformation of Christianity by the steady subordination of opinion to the practical service of Jesus Christ.

J. M. Wilson, Christian World Pulpit, vol. xxv., p. 161.



References: 1 Kings 8:27, 1 Kings 8:28.—A. Watson, Christ's Authority, and Other Sermons, p. 187. 1 Kings 8:29.—E. Paxton Hood, Sermons, p. 1. 1 Kings 8:38.—H. Hayman, Sermons Preached in Rugby School Chapel, p. 193. 1 Kings 8:38-40.—Spurgeon, Sermons, vol. xxv., No. 1489.



Verse 44-45
1 Kings 8:44-45
There is something very observable in its being "in heaven" that we ask that our prayers may be heard.

I. Heaven is supposed to be the place in which, in some extraordinary and by us unimaginable mode, God is pleased to disclose His magnificent perfections to the higher orders of created intelligence. It is not that God can be more present in heaven than on earth; it is only that His presence is made more manifest, His glory more displayed or rendered more apparent. The representation of heaven as our place of audience lifts us from our degradation and places us at once on a level with loftier orders of being.

II. Whatever else may be supposed to give fixedness to heaven, or to make it, according to our common ideas, a definite place, there can be no doubt that it is the residence of Christ's glorified humanity, and that this humanity, like our own, can only be in one spot at once. To desire that our prayers may be heard in heaven is to desire that they may be heard where alone they can be heard with acceptance. We can obtain nothing from God except for Christ's sake and through Christ's intercession. Tell the humble suppliant that heaven is the abode of the "Man Christ Jesus," that in heaven this Mediator carries on the work which He began on earth, and he will quickly realise that heaven, and heaven alone, is the place where human petitions may be expected to prevail.

H. Melvill, Penny Pulpit, No. 2326.

References: 1 Kings 8:46.—Bishop How, Plain Words to Children, p. 102. 1 Kings 8:53.—Spurgeon, Sermons, vol. xxi., No. 1232. 1 Kings 8:57.—C. Garrett, Loving Counsels, p. 69; Homiletic Quarterly, vol. ii., p. 265. 1 Kings 8:62.—E. Thring, Uppingham Sermons, vol. i., p. 46. 1Ki 8—Parker, vol. vii., p. 305. 1 Kings 9:3.—C. Wordsworth, Sermons Preached at Harrow School, p. 10. 1Ki 9—Parker, vol. vii., p. 316.

09 Chapter 9 

10 Chapter 10 

Verses 1-8
1 Kings 10:1-8
The world and the Church together are foreshown by this queen; all to whom ever the word, sight, name of Christ come within ken are warned by her example; while the king whose wisdom awoke such a rapturous feeling is the pale shadow of the wisdom which Christ among us is ever uttering.

I. The principle which makes this Oriental visit of barbaric splendour worth a Christian study is this, that the queen recognised the existence of a higher wisdom than filled as yet her daily life, and that she was laborious. With her, wealth given and received was but a background, only a means of obtaining higher things. She owned and she sought out wisdom, knowledge, learning, thought, as something of a different order, and infinitely more precious, plants, proverbs, music, songs, simple names, indeed, yet standing at the beginning of lines of knowledge which are dignified by greater names, and opening out before the eyes which were first lifted to them dreams and possibilities which were yet in the far distance.

II. We do not always understand what a distinction there is between the progressive and thoughtful and the careless, whose days, from sunrise to sunset, add nothing of wisdom to their hearts or of knowledge to their minds. Christ draws the greatest distinction between the one class and the other, between the inattentive listener to His words and the attentive one with infinitely less advantages.

III. Christians in the world, and thoughtful Christians among nominal ones, are like those very men whom the queen so envied. We stand about the throne of Christ. Happy are we if we know and realise our privileges.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 96.



References: 1 Kings 10:1-9.—Parker, vol. vii., p. 324. 1 Kings 10:1-25.—Clergyman's Magazine, vol. v., p. 16. 1 Kings 10:7.—Christian World Pulpit, vol. xii., p. 283. 1 Kings 10:22.—Woodhouse, Good Words, 1877, p. 349.



Verse 23
1 Kings 10:23
(with Matthew 6:29)
The life of Solomon is a mournful story. We can hardly wonder that though his real greatness made oblivion impossible, though his name will live as long as the human race endures, yet an evil shadow as of high hopes baffled, of a great cause lost, rests upon his memory. Great in himself, great in what was given him to achieve, the impression that he made overflowed the bounds of his own kingdom, and he appears again and again as the lord of spirits and the master of the powers of nature in the multitudinous and fantastic legends of later and of other races, though his own people did not greatly cherish his memory.

I. To Solomon, even more than to his father, we owe the ideal of the peaceful and perfect King that was so deeply planted in the minds of the Jewish people, the fruitful hope of the Deliverer that was to be, which sustained the nation through all the long vicissitudes of captivity and enslavement, exile and oppression.

II. The temple of Solomon, the wisdom of Solomon, the empire of Solomon, have each in turn given way to something different, something higher. If the temple of Solomon and the temple worship have given place to something different from each, as Christian churches and Christian worship, these too may remind us that they in their turn are means, not ends; that our best altar is in our own hearts, our truest sacrifice that not only of praise and thanksgiving, but that of our souls and bodies.

III. It is never wise to underrate the effects of human genius, even when partly or wholly divorced from goodness. Great men, it has been wisely said, are, even in spite of their wickedness, lights from God. Yet there is a sense in which the humblest may aspire to that in which the greatest has come short, and he that is least in the kingdom of heaven is greater even than Solomon.

G. G. Bradley, Christian World Pulpit, vol. xxiv., p. 65.



References: 1 Kings 11:1-13.—Parker, vol. vii., p. 333. 1 Kings 11:4.—J. Van Oosterzee, The Year of Salvation, vol. ii., p. 473. 1 Kings 11:4-6.—Homiletic Quarterly, vol. iii., p. 235. 1 Kings 11:6.—American Pulpit of To-Day, vol. i., p. 131. 1 Kings 11:9.—Clergyman's Magazine, vol. xvi., p. 341. 1 Kings 11:11.—H. P. Liddon, Penny Pulpit, No. 745; Preacher's Monthly, vol. iv., p. 84. 1 Kings 11:12.—Clergyman's Magazine, vol. ix., p. 20.

11 Chapter 11 

Verse 22
1 Kings 11:22
We can scarcely doubt that love of country was the ruling feeling in Hadad's wish to return to Edom. Had it been revenge or ambition, he could have named it to Pharaoh, and he would have been understood; but it was a feeling he could not explain. It is an old Edomite anticipation of the saying of the Latin poet, "I know not what charm it is which leads us captive in the love of native land; it will not let us forget."

I. The love of country is a feeling not only deep in our nature, as we do not need to show, but acknowledged and approved in the Bible. (1) It is one of the ways by which God secures that the earth should be inhabited. The world must have an anchor as well as a sail. Rocky Edom is dear as fertile Egypt, and bleak, storm-struck islands more than southern Edens. (2) This love of the native soil has been one of the great springs of the poetry of the race. Apart from the region of the spirit itself, imagination is never more pure and purifying than when it takes for its subject the things of native land and home.

II. Another thought suggested by this feeling is that it leads to acts of great self-sacrifice and endeavour. Next to religion there is probably nothing in human nature which has called out such a heroic spirit of martyrdom or such long, persistent labour, as the love of native land.

III. This feeling should enable us to understand the hearts and work for the rights of all men. Augustine has said that we may make a ladder of the dead things within us to climb to the highest; but there is another ladder of living things by which we can rise as high, and by which our sympathies can be travelling to and fro like the angels in the dream of Bethel. The vision begins in the dreamer's own breast, and then it passes up into the skies.

IV. This feeling may help the conception of another and a higher country. It is one of the ways by which God keeps the heart above sensualism and bitter selfishness, a kind of salt that saves nations from entire corruption. He takes hold of this, as of other natural affections, to lift men to the "fatherland of souls." We should purify our affection for the lower, that it may lead us on and lift us to the higher.

J. Ker, Sermons, 2nd series, p. 137.



I. Men cannot always give an account of their impulses. We seem to have everything, yet we want something else. We have all Egypt, yet we are willing to leave it for Edom.

II. What we mistake, either in ourselves or in others, for mere restlessness may be the pressure of destiny. We blame some men roughly for desiring a change when really the Lord has spoken to them.

III. We may judge of the value of our impulses by the self-denial imposed by their operation. This law of judgment will disenchant many of our supposed Divine impulses.

IV. Is it not by some such impulse that the good man meets death with a brave heart? How else could he leave loved ones, home, manifold enjoyment, and social honour?

V. Remember how possible it is to overrule our best impulses. Is not the Spirit of Christ urging every man to leave the Egypt of sinful bondage? "Come out from among them, and be separate, saith the Lord."

Parker, The Ark of God, p. 233.



References: 1 Kings 11:14-22.—Parker, vol. vii., p. 342. 1 Kings 11:21.—S. Baring-Gould, One Hundred Sermon Sketches, p. 158. 1 Kings 11:28.— Thain Davidson, Talks with Young Men, p. 175. 1 Kings 11:29.—Expositor, 3rd series, vol. v., p. 47. 1 Kings 11:31, 1 Kings 11:32.—G. Rawlinson, Hampton Lectures, 1859, p. 89; Clergyman's Magazine, vol. xi., p. 14. 1 Kings 12:1-3.—Homiletic Magazine, vol. ix., p. 174. 1 Kings 12:1-20.—Parker, Fountain, Jan. 4th, 1877. 1 Kings 12:1-33.—Clergyman's Magazine, vol. v., p. 18. 1 Kings 12:13.—A. Young, Thursday Penny Pulpit, vol. ii., p. 121.

12 Chapter 12 

Verses 21-24
1 Kings 12:21-24
I. We must not suppose that the sentence which affirms that this great calamity of the rending of the kingdom was from the Lord is an isolated one, or that it can be explained into some general notion that all men's doings, good or evil, may be attributed to an omnipotent Ruler. In chap. xi. we are distinctly told that a prophet stirred up those thoughts in the mind of Jeroboam which led him to rise against Solomon. The prophet is a true witness for the Lord God of Israel. He announces an eternal, unchangeable law. It had been declared that idolatry must produce degradation and division in the land. Solomon had introduced the worship of visible things. The very ground of the unity of the nation had been taken away, its acknowledgment of one Lord. A perpetual growth of internal corruption, of internal division, would follow, falsehood spreading in the vitals of the people, with nothing to remind them that it was falsehood. Such a state of things is incon ceivable if we suppose that human beings are as much under a Divine order as natural things are. That order must vindicate itself, must show what it is; the punishment of the transgression must be the way of proclaiming the principle which has been transgressed.

II. The charge which is brought against Jeroboam of making Israel to sin is scarcely intelligible if we forget that his kingdom stood like that which was in Jerusalem: upon the promise and covenant of God. He had a right to believe that the God of Abraham and of Isaac, of David and of Solomon, would be with him, and would establish for him a sure house. He had a right to live and act upon this conviction. His sin was that he did not act upon it. He did not trust the living God. He thought, not that his kingdom stood on a Divine foundation, but that it was to be upheld by certain Divine props and sanctions. He wanted a god as the support of his authority; what god he cared very little. His thoughts were very natural and very sagacious. Jerusalem was not merely the capital of Rehoboam; it was the seat of God's temple. If the people had the bond of a common worship, they might desire the bond of a common kingdom. To prevent the second wish, you must extinguish the first.

III. The setting up of the calves shows us why the separation of the kingdoms was a thing from the Lord. It asserted the real dignity of Jerusalem as the place in which it had pleased God to put His name; it asserted the real unity of the nation to be, not in a king, but in the King; it showed that the only basis of any political fellowship of the tribes lay in that name which was revealed to the first father of them.

F. D. Maurice, The Prophets and Kings of the Old Testament, p. 89.



References: 1 Kings 12:25-33.—W. G. Horder, Christian World Pulpit, vol. xi., p. 62; Clergyman's Magazine, vol. xi., p. 62; Parker, Fountain, Jan. nth, 1877. 1 Kings 12:28.—J. D. Kelly, Contemporary Pulpit, vol. ii., p. 375; Bishop Temple, Rugby Sermons, 2nd series, p. 79. 1Ki 12—Parker, vol. vii., pp. 349, 354. 1 Kings 13:1-10.—Homiletic Quarterly, vol. iv., p. 63.

13 Chapter 13 

Verse 2
1 Kings 13:2
These words are a prophecy against the form of worship set up in the kingdom of Israel. Consider what this kingdom and this worship were, and how this woe came to be uttered by a prophet of God.

I. When Solomon fell into idolatry, he broke what may be called his coronation oath, and at once forfeited God's favour. In consequence a message came from Almighty God revealing what the punishment of his sin would be. He might be considered as having forfeited his kingdom for himself and his posterity. In the reign of his son Rehoboam ten tribes out of twelve revolted from their king. In this they were quite inexcusable. Because the king did not do his duty to them, this was no reason why they should not do their duty to him. Say that he was cruel and rapacious, still they might have safely trusted the miraculous providence of God to have restrained the king by His prophets and to have brought them safely through.

II. That Jeroboam was an instrument in God's hand to chastise Solomon's sin is plain; and there is no difficulty in conceiving how a wicked man, without its being any excuse for him, still may bring about the Divine purposes. God had indeed promised him the kingdom, but He did not require map's crime to fulfil His promise. Jeroboam ought to have waited patiently God's time; this would have been the part of true faith. But he had not patience to wait; he was tried and found wanting.

III. It is not surprising, after such a beginning, that he sinned further and more grievously. His sins in regard to religious worship depended on this principle, that there is no need to attend to the positive laws and the outward forms and ceremonies of religion so long as we attend to the substance. He was but putting another emblem of God in the place of the cherubim. Yet after all his wise counsels and bold plans he has left but his name and title to posterity, "Jeroboam, the son of Nebat, who caused Israel to sin."

J. H. Newman, Parochial and Plain Sermons, vol. III., p. 60.



References: 1 Kings 13:6.—R. Heber, Parish Sermons, vol. ii., p. 92. 1 Kings 13:7, 1 Kings 13:8.—A. Rowland, Christian World Pulpit, vol. xxix., p. 165. 1 Kings 13:7-15.—Clergyman's Magazine, vol. xiii., p. 23. 1 Kings 13:8, 1 Kings 13:16, 1 Kings 13:19.—Ibid., vol. ix., p. 23. 1 Kings 13:18.—J. E. Vaux, Sermon Notes, 3rd series, p. 72.



Verses 20-22
1 Kings 13:20-22
I. Consider what was the mission or work of this prophet of Judah. Jeroboam, like many a statesman since his time, looked upon religion, not as the happiness and strength of his own life, but simply as an instrument of successful government. He saw that if, after the separation of the ten tribes, Jerusalem should still continue to be the religious centre of the whole nation, sooner or later it would become the political centre too. The prophet was to Jeroboam what Samuel was to Saul after the victory over Amalek. He announced God's displeasure at the most critical moment of his life, when an uninterrupted success was crowned with high-handed rebellion against the gracious Being who had done everything for the rebel. The prophet placed the king under the ban of God. It was a service of the utmost danger; it was a service of corresponding honour.

II. Consider the temptations to which the Jewish prophet was exposed in the discharge of his mission. It was not difficult for him to decline Jeroboam's invitation to eat and drink with him. The invitation of the old prophet was a much more serious temptation, and had a different result. This old prophet was a religious adventurer who had a Divine commission and even supernatural gifts, yet who placed them at the service of Jeroboam. He wanted to bring the other prophet down to his own level. Looking at the sacred garb, the white hairs, of the old prophet of Bethel, the prophet of Judah listened to the false appeal to his own Lord and Master, and he fell.

III. Notice the prophet's punishment. By a solemn, a terrible, irony the seducer was forced to pass a solemn sentence on his victim. If the sterner penalty was paid by the prophet who disobeyed, and not by the prophet who tempted, this is only what we see every day. The victims of false teaching too often suffer, while the tempter seems to escape. The lesson from the story is that our first duty is fidelity to God's voice in conscience.

H. P. Liddon, Penny Pulpit, No. 667.

References: 1 Kings 13:20-22.—Preacher's Monthly, vol. iv., p. 95. 1 Kings 13:21, 1 Kings 13:22.—J. E. Vaux, Sermon Notes, 2nd series, p. 20. 1 Kings 13:23, 1 Kings 13:24.—Homiletic Quarterly, vol. iv., p. 214.



Verse 26
1 Kings 13:26
Of all men living, Jeroboam was the last to whom such a message as the prophet's could be delivered with impunity. Doubtless as the prophet trod the solitary upland road from Judah to Bethel he forecast within himself all the coming struggle. And he bears his witness. As before the great altar on the feast-day of the king's own devising the king's own arm is raised to offer incense, from the dark, unbidden form which had thrust itself into the inmost circle of worshippers there wakes up the awful voice of denunciation. Jehovah's power is seen in the withering of the king's arm; the prophet sternly rejects the proffered gifts, and takes his triumphant departure. But his triumph is soon turned into shame, for he yields to the soft suggestions of the old prophet of Bethel, and meets the doom of disobedience. From his story we may gather these lessons:—

I. There is in this history a witness of the presence with us all our life through of the God of truth and righteousness.

II. Notice how terribly distinct are the evil features of the old prophet who dwelt at Bethel. What a history is his of illuminations of grace darkened, of visitings of the Spirit resisted and banished, of the transition from a teacher to a seducer, from being a prophet of the Lord to being a prophet of lies!

III. Is there not written, as in a legend of fire, on this nameless tomb the glory or the shame which must be the portion of every prophet of the Lord? How great are his ventures, how grand his triumphs, how irresistible his strength, how strict his account. Let us watch especially after successes. Let us beware of resting under wayside trees. Let us press on and cry mightily for God's grace.

Bishop Mackarness, Oxford Lent Sermons, 1869, p. 1.



References: 1 Kings 13:26.—H. P. Liddon, Christian World Pulpit, vol. xxx., p. 136, Penny Pulpit, No. 1167, and Contemporary Pulpit extra, Jan. 1887; T. Arnold, Sermons, vol. vi., p. 76; W. Scott, Sermons for Sundays, Festivals, and Fasts, 2nd series, vol. iii.,p. 57. 1 Kings 13:30.—Sermons for the Christian Seasons, 2nd series, vol. iii., p. 729; H. Whitehead, The Sunday Magazine, 1871, p. 91. 1 Kings 13:33.—J. Edmunds, Sixty Sermons, p. 309; J. M. Neale, Sermons in Sackville College, vol. ii., p. 102. 1 Kings 13:34.—H. Thompson, Concionalia: Outlines of Sermons for Parochial Use, vol. i., p. 356. 1Ki 13—Parker, vol. vii., p. 358; Clergyman's Magazine, vol. i., p. 71. 1 Kings 14:6.—A. Mursell, Christian World Pulpit, vol. xiv., p. 33; Spurgeon, Sermons, vol. x., No. 584.

14 Chapter 14 

Verse 12
1 Kings 14:12
I. Whose child shall die? King Jeroboam's child, the beloved son of a king, most likely the heir to the throne. There was another king—the one who has been called the king of terrors. All the crowned heads in the world bow before him. And the prince was to become the subject of King Death. He was the child of a very bad man. Jeroboam was a teacher of sin, yet he had a very good child.

II. Why was the child to die? To punish his ungodly father. God had given Jeroboam the chance of being a very great man, but he made Israel to sin, and for that God determined to punish him. It is likely that this wicked man was very fond of his children, for when God means to punish, He can strike us on the most tender place.

III. When did the child die? The prophet told the poor mother that the boy would die just as she reached home. She returned to the palace with her heart heavy and sad, for she felt, "I am killing him in my haste to see him. He will die before I reach home."

IV. Life may be a worse thing than death. All Israel mourned for Abijah. It was not to be so with the other children of Jeroboam. They were to be so hated and despised on account of their great wickedness, that men would rejoice when they were dead and out of the way. Abijah was the best off, for though he died so early, it was better to die and be buried quietly than to live to be hated in life and loathed in death.

Serve the Lord God of Abijah; then, whether we live to be old or die in the springtime of life, all shall be well.

T. Champness, Little Foxes that Spoil the Vines, p. 95.



Reference: 1 Kings 14:12-27.—Homiletic Quarterly, vol. iv., p. 352.





Verse 13
1 Kings 14:13
I. Look first at the description of Abijah's piety. The "good thing" in him was not any material endowment, neither was it any moral excellence. The good thing was a "good thing toward the Lord God of Israel," a gracious, a spiritual, a Divine, a holy thing. There are two things which, when found in a man, are good and acceptable to God. (1) The first is true repentance, or what the Bible calls the "broken and contrite heart." (2) The second is "faith in that one sacrifice which doth for sin atone." Amongst all the princes of the royal house, Abijah alone refused to worship the golden calves which his father had made. In the Mosaic ritual he doubtless saw, though it might be with dim and imperfect vision, the sacrifice of the Lamb of God, who should one day die for the sins of the world.

II. There are one or two special lessons to be drawn from the case of Abijah. (1) Do we not learn how real piety may exist under most adverse and unfavourable circumstances? The brightest diamonds have been found in the darkest mines, and the richest pearls in the deepest seas. (2) Even a young and brief life may be fruitful in blessing. Young as Abijah was, the whole nation mourned for him. The length of life is not to be judged by the number of its years. That life is the longest in which God has been best served and the world most benefited. (3) Piety in life is the only guarantee of peace in death. An early departure from this world is not a thing to be dreaded provided our heart is right with God. If you would come to your grave in peace, be it sooner or be it later, there must be found in you "some good thing toward the Lord God of Israel."

J. Thain Davidson, Forewarned—Forearmed, p. 135.



References: 1 Kings 14:13.—J. H. Evans, Thursday Penny Pulpit, vol. ii., p. 169; Homiletic Quarterly, vol. i., p. 88; HomileticMagazine, vol. vii., p. 217; Spurgeon, Sermons, vol. xxix., No. 1745. 1 Kings 15:22.—Parker, Fountain, Oct. 30th, 1879.
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16 Chapter 16 

Verse 7
1 Kings 16:7
Notice:—

I. The prophet who denounced the altar and the sacrifices in Bethel (chap. 1 Kings 13:1-7). Such men as this prophet are said to speak the word of the Lord, or sometimes in the word of the Lord. He testifies to Jeroboam that the juices and springs of life are renewed from an invisible source, that it is Another than the dead thing he is worshipping who can dry them up or give them their natural flow. The withering of the king's arm was a protest on behalf of regularity and law and for a God of regularity and law, with whom are the issues of daily life and death. The other part of the sign is precisely of the same kind. The altar is rent, and the ashes are poured out from the altar, as a sure and everlasting testimony that law and order shall not be violated with impunity by any ruler under any religious pretext.

II. The yielding of the prophet to the temptation of the old prophet to eat bread with him teaches us: (1) that even a true prophet, a prophet of God, might be deceived; and (2) that he must be deceived if he yielded to any pretences of inspiration on the part of any man when what he said went against a sure witness and conviction as to his own duty; (3) that a prophet not habitually a deceiver might on a certain occasion wilfully deceive, in the plain language of Holy Writ might lie. The characteristic quality of the prophet when he is true is obedience. If he once forgets the invisible Ruler and Lawgiver, no one will commit such flagrant errors, such falsehood, such blasphemy.

F. D. Maurice, The Prophets and Kings of the Old Testament, p. 107.



References: 1 Kings 16:21-34.—Parker, Fountain, Jan. 18th, 1877. 1 Kings 16:25.—Homiletic Magazine, vol. xii., p. 147. 1 Kings 16:30.—J. Baines, Sermons, p. 154. 1 Kings 16:34.—J. R. Macduff, Sunsets on the Hebrew Mountains, p. 132. 1Ki 16—Expositor, 3rd series, vol. v., p. 47.

17 Chapter 17 

Verse 1
1 Kings 17:1
I. There is no finer witness to the marvellous spirit and quenchless "power" of the prophet Elijah than the fact that the impression he made upon his contemporaries retained its clearness and shone as a star of hope on Jewish thought and life after the long period of nearly nine hundred years (see Luke 1:17; John 1:24; Matthew 16:14).

II. Nor was this incalculable influence due in any degree to the creative fancy of the age, suffering from the deliriums of oppression, hungering for conquering heroes, and impatient to see its Redeemer. It grew out of the actual man. Elijah is a mighty man of valour, one of the heroes of God. If Luther's words were half-battles, Elijah's were whole ones, and still carry the force of an unspent ball. Not more surely is "electricity" the key-word of our century, than spiritual energy is the key-word to the place and function of Elijah.

III. What are the sources of this clear-seeing and victory-winning courage? One bright, brief sentence tells all: "As the God of Israel liveth, before whom I stand" This is the victory that overcometh the world, even our faith in the living God, in whose immediate presence we speak, and stand, and work. Jeremy Taylor specifies three things as the chief instruments of holy living: (1) the care of our time, (2) purity of intention, and (3) the practice of the presence of God. Elijah found, as indeed we all may, that the third includes the first and second. The fact of the real presence of the living God, the idea of an irresistible mandate from God for a specific work, and the enormous power God infuses into solitary souls for His work, carry us to the secret sources of the courageous and powerful ministry of this sturdy, grandly independent, and brave man.

J. Clifford, Daily Strength for Daily Living, p. 223.



From these words we see: (1) that the life of Elijah was a constant vision of God's presence; (2) that his life was echoing with the voice of the Divine command; (3) that his life was full of conscious obedience.

Such a life will find its sole reward where it finds its inspiration and its law. The Master's approval is the servant's best wages.

A. Maclaren, Weekday Evening Addresses, p. 1.



References: 1 Kings 17:1.—W. M. Taylor, Elijah the Prophet, p. 1; Homiletic Quarterly, vol. v., p. 96; Clergyman's Magazine, vol. xi., p. 16; J. M. Neale, Sermons in Sackville College, vol. iii., pp. 9 and 17; J. R. Macduff, The Prophet of Fire, pp. 3, 17. 1 Kings 17:1-7.—W. Landels, Christian World Pulpit, vol. xxx., p. 376. 1 Kings 17:1-17.—J. R. Macduff, The Prophet of Fire, p. 49. 1 Kings 17:2-6.—W. M. Taylor, Elijah the Prophet, p. 20; J. R. Macduff, The Prophet of Fire, p. 35. 1 Kings 17:7-16.—W. M. Taylor, Elijah the Prophet, p. 38. 1 Kings 17:8, 1 Kings 17:9.—Spurgeon, Sermons, vol. xiv., No. 817. 1 Kings 17:8-24.—W. Landels, Christian World Pulpit, vol. xxx., p. 393. 1 Kings 17:9.—T. Guthrie, Speaking to the Heart, p. 143. 1 Kings 17:13.—G. Matheson, Moments on the Mount, p. 120; J. M. Neale, Sermons in Sackville College, vol. iii., p. 24. 1 Kings 17:14.—J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 363; S. Baring-Gould, One Hundred Sermon Sketches, p. 185. 1 Kings 17:16.—Spurgeon, Evening by Evening, p. 59; Ibid., Sermons, vol. vi., No. 290; Homiletic Quarterly, vol. ii., p. 238. 1 Kings 17:17-24.—W. M. Taylor, Elijah the Prophet, p. 55; J. R. Macduff, The Prophet of Fire, p. 71. 1 Kings 17:18.—J. Keble, Sermons Preached in St. Saviour's, Leeds, 1845, p. 59; R. J. Wilberforce, Sermons for Sundays, Festivals, and Fasts, 2nd series, vol. i., p. 327. 1 Kings 17:23, 1 Kings 17:24.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 31. 1 Kings 17:24.—Homiletic Quarterly, vol. ii., p. 526; J. O. Davies, Christian World Pulpit, vol. xxviii., p. 296. 1 Kings 18:1-6.—Parker, Fountain, Feb. 1st, 1877; J. R. Macduff, The Prophet of Fire, p. 85. 1 Kings 18:1-19.—W. M. Taylor, Elijah the Prophet, p. 75. 1 Kings 18:1-46.—Clergyman's Magazine, vol. v., p. 20. 1 Kings 18:3.—J. Jackson Wray, Light from the Old Lamp, p. 1.
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Verse 3-4
1 Kings 18:3-4
I. All we know of Obadiah is contained in this chapter, and yet he was a great man in his day. He was, it seems, king Ahab's vizier, or prime minister, the first man in the country after the king. Of all his wealth and glory the Bible does not say one word. His wealth and power did not follow him to the grave, but by his good deed he lives in the pages of the Bible; he lives in our minds and memories; and, more than all, by that good deed he lives for ever in God's sight. In the day when Elijah met him, Obadiah found that his prayers and alms had gone up before God, and were safe with God, and not to be forgotten for ever.

II. The lesson for us is to persevere in welldoing, for in due time we shall reap if we faint not. Cast, therefore, thy bread upon the waters, and thou shalt find it after many days. Do thy diligence to give of what thou hast, for so gatherest thou to thyself in the day of necessity, in which with what measure we have measured to others God will measure to us again.

III. A doubt comes in here—what are our works at best? What have we that is fit to offer to God? Bad in quality our good works are, and bad in quantity, too. How shall we have courage to carry them in our hand to that God who charges His very angels with folly, and the heavens are not clean in His sight? Too true if we had to offer our own works to God. But there is One who offers them for us—Jesus Christ the Lord. He cleanses our works from sin by the merit of His death and suffering, so that nothing may be left in them but what is the fruit of God's own Spirit, and that God may see in them only the good which He Himself put into them.

C Kingsley, Town and Country Sermons, p. 243.





Verse 6
1 Kings 18:6
I. There are but two ways; you must choose the one or the other. You must follow Ahab, or you must go with Obadiah. No man can serve two masters. Even the old Latins had a proverb, "Duos qui sequitur lepores, neutrum capit." Don't imagine for a moment that you are standing between right and wrong, like the embarrassed ass in Aesop's fable between two equal bundles of hay, as though the bias towards each side were equal. We all incline to the evil rather than the good. If a strong moral force does not govern the will, it is not difficult to tell which side will be chosen.

II. Choose for your associates those with whom you would wish to company all through life. Try and look below the surface, and read the character; and do not give your friendship to any one whom, in your deepest soul, you do not respect. It was an excellent advice which a father gave his son, "Make companions of few; be intimate with one; deal justly with all; speak evil of none."

III. Should your intimate associate prove to be of evil principles, part company with him at once. Pull up the instant you find you are off the road, and take the shortest way back you can find. If the call of duty places you for a time, as it did Obadiah, in bad company, God is able to protect you from the moral taint, as He kept Daniel pure in the midst of Babylon; but not a moment longer than is needful should you tarry in the place of danger, for St. Paul truly says, "Be not deceived; evil company doth corrupt good manners."

J. Thain Davidson, Forewarned—Forearmed, p. 205.



Reference: 1 Kings 18:7-22.—J. R. Macduff, The Prophet of Fire p. 97.





Verse 12
1 Kings 18:12
It is not a little remarkable that while idolatry and wickedness reigned at the court of Ahab, Obadiah, a pious man and a devout worshipper of God, should have possessed such influence with the king as to be able to retain his high position and office as lord chamberlain, or mayor of the palace. No doubt it was in spite of his religion, and because, like Daniel at the royal court of Babylon, he was found to be thoroughly trustworthy and conscientious.

From the words of the text we may learn two valuable lessons:—

I. The importance of early decision for God. Obadiah was not a particularly young man at this time; that is plain from his language; but his religious earnestness had dated from early life. His piety took the complexion of an awe-inspiring sense of a personal God. This is the most wholesome force by which a man's life can be guided. When we are on the verge of moral suicide, it is the felt presence of a personal God that holds us back from the pit of pollution. When men abandon this ground, and think of the Deity only as the great presiding force in nature, there is no longer any sound basis of morality or virtue.

II. The second lesson is the importance of courage in openly avowing our religious decision. The first thing is to have sound principles, and the second thing is not to be ashamed of them. Obadiah's piety must often have put his life in danger; but, for all that, he did not disavow his faith in Israel's God. The fear of the Lord took away every other fear.

It is a great help to us, if our faith is genuine, to meet with a little opposition at times. A man is none the worse a Christian for having occasionally to stand up for his principles. It makes our religion more real, and gives us greater confidence in its power.

J. Thain Davidson, The City Youth, p. 97.



References: 1 Kings 18:12.—Spurgeon, Sermons, vol. xxx., No. 1804; J. C. Harrison, Christian World Pulpit, vol. xix., p. 209. 1 Kings 18:17, 1 Kings 18:18.—R. Heber, Parish Sermons, vol. ii., p. 104. 1 Kings 18:17-40.—Parker, Fountain, Feb. 8th, 1877, and vol. viii., p. 32. 1 Kings 18:20.—A. Mursell, Lights and Landmarks, p. 126.



Verse 21
1 Kings 18:21
Most of us are so conscious of some lurking weakness, and so fearful of ourselves, that we are reluctant to pledge ourselves to any definite course of action. The fact is plain, we do not like to make up our minds. And yet there is this awful law working itself out in the case of every one of us, that, whether we like it or not, our minds are being made up day by day.

The Jews in the time of Ahab found it most convenient to go with the fashion of the time and worship Baal; and when the really critical moment came, there was not a man who was prepared to make his choice between truth and falsehood. "The people answered him not a word."

Let us take the warning of the story. If it be true that life's great matters are not settled by a single act of choice, but by the habit of choosing rightly; if it be true that one grand critical moment comes to but very few, and that that moment is only the last moment of a chain of other moments, each one of which is as important as its successor, then those who make the choice rightly are the men who look upon the two paths of principle and convenience, of interest and duty, as distinct as honour and shame, as good and evil. The Lord, He is the God, and Him they will serve.

Let us remember that every hour we must look upon as the deciding hour which we will serve, good or evil, Christ or Belial.

A. Jessopp, Norwich School Sermons, p. 87



I. Elijah's message was limited to his age. He was not a seer of the future; no prophecies, properly so called, have come to us through him. What strikes us specially in him is the remarkable unity of his aim. His one message was the assertion of the to us simple truth of the unity of the true God, and His sole absolute claim on His creatures. It was the union of a grand revelation with the intensest inward fire which formed the force that bore Elijah on.

II. We may learn from the history of Elijah: (1) that the rest we need is to be acquired only by secret communing with God Himself; (2) that strength sufficient to support us when we stand alone is to be found in that simple hold upon God which seemed to be the one truth of Elijah's teaching.

T. T. Carter, Oxford Lent Sermons, 1869, p. 125.



Strange is it, if we think who God is, what Baal was, that such a choice should have ever had to be put to man; stranger yet that it should have had to be put to a people to whom God had declared His love for them, His individual care of them and of each soul among them.

Human nature remains the same now as then; God's claim on the sole allegiance of the creatures He has made remains the same; the temptingness of things out of God or contrary to God remains still the same; God's word speaks to our souls in histories: unlike in form, in their essence they are our very selves.

I. The world is still full of compromises. One might say, the world of this day is one great compromise. It hates nothing so much as Elijah's choice. The world is lax; it must hate strictness: the world is lawless; it must hate absolute, unyielding law, which presses it: the world would be sovereign, keeping religion in its own place, to minister to its well-being, to correct excesses, to soothe it, when wanted. But a kingdom which, though not of the world, demands the absolute submission of the world, must of course provoke the world's opposition.

II. Satan's temptations still begin by compromise. He repeats what was so miserably successful in Paradise: "Hath God indeed said?" He would take us on our weak side. He sees how essential to love and faith in God are humility and purity, and he is wise enough to begin his attacks on either from afar off: on purity by something not felt to be sin; on humility by thoughts of not being behind the age. You hear of the "reign of law" in all the physical creation; but of a reign of law over yourselves, to infringe which is to violate nature itself, of this modern philosophy teaches nothing.

III. Choose Him who alone is to be yours; choose to be henceforth wholly His. Other lords may have had dominion over you. Say this day, with His converted people, "The Lord, He is the God; the Lord, He is the God."

E. B. Pusey, Parochial and Cathedral Sermons, p. 369.



The "halting between two opinions" is one of the evils of the times, to some extent of all times. The world is singularly fond of compromises, and the same spirit finds its way into the Church. The appeal of the text has to do both with principles and practice.

I. It calls for decision as to the truth itself. "If the Lord be God"—that was the first point on which the people were to satisfy themselves. The question which every hearer of the Gospel has to settle for himself is whether he will trust in Christ as his Saviour and serve Him as his Lord. The one condition laid down by Christ Himself, and, indeed, growing out of the nature of the requirement, is that the decision should be clear and absolute.

II. This decision should lead to entire consecration. "If the Lord be God, follow Him." The following of Christ means the consecration of the entire nature—that is, the service of every separate part of the being, and the whole of each.

J. Guinness Rogers, Christian World Pulpit, vol. xxviii., p. 41.



References: 1 Kings 18:21.—Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 63; W. Hay Aitken, Mission Sermons, 1st series, p. 185; F. W. Robertson, The Human Race, and Other Sermons, p. 87; A. Tholuck, Hours of Devotion, p. 234; W. Anderson, Christian World Pulpit, vol. xiv., p. 309; W. Meller, Village Homilies, p. 219; Gresley, Practical Sermons, p. 319; H. J. Wilmot-Buxton, Waterside Mission Sermons, 1st series, p. 77; R. Twigg, Sermons, p. 136; Spurgeon, Sermons, vol. iii., No. 134; J. Natt, Posthumous Sermons, p. 155; New Manual of Sunday-school Addresses, p. 126; Clergyman's Magazine, vol. i., p. 73; Congregationalist, vol. viii., p. 138; Preacher's Monthly, vol. ii., p. 119, and vol. iv., p. 330; C. Wordsworth, Occasional Sermons, 7th series, p. 131; Contemporary Pulpit, vol. vii., p. 64; W. M. Taylor, Elijah the Prophet, p. 96. 1 Kings 18:21-40.—J. R. Macduff, The Prophet of Fire, p. 113.



Verse 22
1 Kings 18:22
I. The lesson of Elijah's history is the blessing and the glory of a constant will. It was this which made Elijah so great; it is this only which can make us great, for this is at the root of all true greatness. All actions of a seeming greatness which do not spring from this are nothing better than delusions and hypocrisy. Just so far as the will is truly purified by God's Holy Spirit and rules over all within us, just so far do we, as renewed men, rise up to the greatness of our redemption and answer to our own trial.

II. We may learn here further how this strength of character is gained. One has, as we say, naturally a far stronger character than another; but a constant will, that inner bond of humanity, is within the reach of all. Only let us strive after it aright. (1) We must remember that its right exercise is most properly a habit. All life is full of opportunities of choice, and as we choose in them and abide by our choice, such are we. (2) We should do common actions with an aim at great objects. Habitual converse with such objects is a testimony against the lower life within us, and strengthens mightily the sceptre of the will. He who acts for great objects is great indeed. (3) We must seek earnestly from God the strengthening and the purifying of our will by the renewing of His Holy Spirit. Every other strength of will than that which God gives is itself an evil; it has trodden out affection and fire, and the kindlings of the heart, instead of lifting all up with the glory of its own concentred energy.

S. Wilberforce, Sermons, p. 221.



Reference: 1 Kings 18:25-29.—S. Cox, Expository Essays and Discourses, p. 298.





Verse 26
1 Kings 18:26
The conduct of the priests of Baal is in many respects well fitted to put to shame the disciples of Christ.

I. Notice first their zeal. They were willing to suffer and cut themselves with knives and lancets till the blood gushed out. The zeal and self-devotion with which idolaters will act on their mistakes ought to put us to the blush for the lukewarmness and cowardice which we often display in acting on our truths. The men who cheerfully acted on the precepts of a sanguinary religion are confronted with those among us who will not submit to the precepts of a mild one.

II. Notice how the idolatrous priests persevered, in spite of the keen ridicule of Elijah. In the matter of religion there is nothing which men find it so difficult to bear as ridicule. It can never be said that the priests of Baal had better reasons for being staunch in their adherence to their idol than the servants of God for confidence in His power and protection. They may be brought up as witnesses against us at the last if we show deficiency either in zeal or courage.

III. These priests furnish us with another lesson by their importunity. They persisted in praying, though no answer was vouchsafed. The silence of their deity appears to have been with them nothing but a reason for greater importunity; they were all the more earnest because they had obtained as yet no answer. Thus they seem to have held fast the principle that the Divine unchangeableness is not an argument against, but for, the possible utility of importunate prayer. We must bring the supremacy of our God to the test to which the idolaters were ready to submit that of Baal. "The God that answereth by fire, let him be God." There are those amongst us who have other gods than Jehovah. But can they answer by fire? It is the promise, the characteristic, of the dispensation under which we live, "Ye shall be baptized with the Holy Ghost and with fire."

H. Melvill, Penny Pulpit, No. 1514.

References: 1 Kings 18:28.—J. T. Jeffcock, Sermons in Town and Country, p. 56. 1 Kings 18:30-40.—Parker, vol. viii., p. 36. 1 Kings 18:36.—Spurgeon, Sermons, vol. xxxi., No. 1832. 1 Kings 18:38.—A. J. Griffith, Christian World Pulpit, vol. xxiv., p. 259. 1 Kings 18:38, 1 Kings 18:39.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 40. 1 Kings 18:39.—G. Moberly, Parochial Sermons, p. 257; G. Brooks, Outlines of Sermons, p. 34. 1 Kings 18:40.—Spurgeon, Sermons, vol. xviii., No. 1058; Ibid., Evening by Evening, p. 200; H. W. Beecher, Plymouth Pulpit: Sermons, 10th series, p. 473. 1 Kings 18:40-46.—W. M. Taylor, Elijah the Prophet, p. 112. 1 Kings 18:41-46.—J. R. Macduff, The Prophet of Fire, p. 129; Homiletic Magazine, vol. xiii., p. 78. 1 Kings 18:42-44.—Preacher's Monthly, vol. iv., p. 99.



Verse 43
1 Kings 18:43
This is one of the parables of nature which we may apply in many directions. It expresses the truth that often out of seeming nothingness there arises the very blessing most desired.

(1) "There is nothing." So the disciples thought when, from the top of Olivet, they gazed into heaven after their departed Master. But was there indeed nothing to come? Yes, there was everything. That little cloud which had shrouded Him from their sight was full of blessings. Christ was gone, but Christendom and Christianity were coming. (2) "There is nothing." So we think as we look into the wide world and see no visible trace of its eternal Maker and Ruler. But the absence of any especial presence is itself an expressive indication of the spiritual nature of things Divine. Let us hold on, "knowing, fearing nothing; trusting, hoping all." (3) "There is nothing." So we say to ourselves as, in the blank desolation of sorrow, we look on the lonely work that lies before us. The voice that cheered us is silent, and the hand that upheld us is cold in the grave. But out of that tender memory comes at last a cloud of blessings. (4) "There is nothing." So it would seem as we look at the small materials with which we have to carry on the conflict against the great powers of nature. (5) "There is nothing." So we sometimes think as we look on the barren fields of theological and metaphysical controversy. (6) "There is nothing." So we think as we look on many a human spirit and think how little there is of good within it, how hard is the ground that has to be broken, how slight is the response that is to be elicited. (7) "There is nothing." So we think of the small effects which any effort after good can accomplish. Yet here also out of that nothingness often rises that little cloud not bigger than a man's hand, yet the very hand that relieves us, that grasps us, that saves us from perishing. "Be not weary in welldoing." "Patience worketh experience, and experience hope."

A. P. Stanley, Addresses and Sermons in America, p. 172.



References: 1 Kings 18:43.—Spurgeon, Evening by Evening, p. 274; A. K. H. B., Towards the Sunset, p. 167. 1Ki 18—J. Foster, Lectures, 1st series, p. 206. 1 Kings 19:1-3.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 47. 1 Kings 19:1-4.—J. R. Macduff, The Prophet of Fire, p. 143. 1 Kings 19:1-18.—Parker, Fountain, Feb. 22nd, 1877; W. M. Taylor, Elijah the Prophet, p. 129.

19 Chapter 19 

Verse 4
1 Kings 19:4
I. The wish for death, the weariness of life, is a phenomenon extremely common, and common because it arises from a multitude of causes; but those causes all run up into this, that, as Scripture expresses it, "man is born to sorrow, as the sparks fly upward." Rebuke this feeling as you will, you must deal with it as a fact, and as an experience of human life. The sense of failure, the conviction that the evils around us are stronger than we can grapple with, the apparent non-atonement for the intolerable wrong—there are hours when, under the incidents of these trials, even the noblest Christian finds it hard to keep his faith strong and his hope unclouded. Take any man who has spoken words of burning faithfulness, or done deeds of high courage in a mean and lying world, and the chances are that his life's story was clouded by failure or closed in martyrdom.

II. In this chapter we have God's own gracious way of dealing with this sad but far from uncommon despondency. Elijah had fled into the wilderness, flung himself down under a juniper-tree, and requested that he might die. How gently and with what Divine compassion did God deal with his despair! He spread for Elijah a table in the wilderness, and helped him forward on his way; only then, when his bodily powers had been renewed, when his faith had been strengthened, does the question come, "What doest thou here, Elijah?" The vision and the still small voice may have brought home to the heart of Elijah one reason at least why he had failed. He had tried taunts and violence in the cause of God; he had seized Heaven's sword of retribution, and made it red with human blood. He had not learned that violence is hateful to God; he had to be taught that Elijah's spirit is very different from Christ's spirit. And when God has taught him this lesson, He then gives him His message and His consolation. The message is "Go, do My work again;" the consolation is "Things are not so bad as to human eyes they seem."

III. Those who suffer from despondency should: (1) look well to see whether the causes of their failure and their sorrow arc not removable; (2) embrace the truth that when they have honestly done their best, then the success or the failure of their work is not in their own hands. Work is man's; results are God's.

F. W. Farrar, Christian World Pulpit, vol. xxvi., p. 305.



I. Elijah's despondency was partly physical; it was his bodily weariness and discomfort that reacted upon his soul. The practical lesson from this is, that a believer ought, for his soul's comfort and profit, to obey God's material laws; that, for our soul's sakes, it becomes us to care for our bodies. We are to glorify God with our bodies and our spirits, which are His.

II. A second cause of Elijah's despondency doubtless was that his occupation was gone. The same cause tends to much of the religious despondency that exists among ourselves. It is wonderful how hard work will cheer and brighten all our thoughts and views.

III. A third cause which conduced to Elijah's despondency, and which conduces to the despondency of Christians still, is the sense of failure, the feeling that, having done our very best, we have failed in our work after all.

IV. A fourth cause of despondency peculiar to the Christian is the sense of backsliding, the feeling that he is going further from God, and that the graces of the Spirit are languishing and dying. The real reason of the disquiet and depression of many hearts is that they are not right with God; they have never truly and heartily believed in Jesus Christ. Get the great central stay made firm and strong, and all will be well; but if the key-stone of the arch be wrong, or even doubtful, then all is amiss. The great step towards trusting all to God as your Father is to be really persuaded that God is your Father, and that you are of their number to whom He has promised that "all things shall work together" for their true good.

A. K. H. B., Sunday Afternoons at the Parish Church, p. 259.
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Verse 8
1 Kings 19:8
I. It was no wonder that after such a day as that on Carmel, so glorious and so exciting, there should be a violent reaction affecting the whole system of a man. It was no wonder that the mind of Elijah should be greatly discouraged because the instant result of the miraculous fire had not been the conversion, if not of the whole nation, yet at least of thousands of the people, to the true God. He was in circumstances the most depressing; he was alone, many miles away by himself, in the great white desert. His own conscience was reproving him for what he had done and was doing, and it may be that he was harassed and tempted by evil spirits. We have all felt the parallel in our own hearts. The very best men, the most earnest and most useful Christians, are liable to such times of deep depression.

II. The spiritual food which God gave Elijah answers to truth, the true and real in everything. It is a strange alchemy, but it is a literal fact, that the grace of God in the heart can turn stones to bread. There is an idea, a lesson, a picture, a caution, a comfort everywhere.

III. God has enshrined all truth in Christ. He is the true and living Bread, which is the "life of the world." We must appropriate this food, and we shall go in the strength of it many days.

J. Vaughan, Sermons, 15th series, p. 77.
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Verse 11-12
1 Kings 19:11-12
In the wilderness God taught Elijah a lesson which was quite new to him, and which is a lesson for all time. He taught him that if it were His good pleasure to restore His worship among the apostate Israelites, it would not be by earthquake or fire, but by the gentle influence of His Spirit, and by that voice of His which gently, but so that all can hear who will, speaks to every man born into the world.

I. It is almost necessarily incident to the human mind to take views of things and to plan schemes different from those which God's wisdom approves. At the first blush of the thing the dealings of God with mankind, as we read them in the Old Testament, are very different from what we should have expected them to be. God is not in the wind, nor in the earthquake, nor in the fire, but in the still small voice, and that voice which spoke so gently in the time of our Saviour has been far more powerful than any wind, or earthquake, or fire could have been; the birth, and life, and death of our Saviour speak now as distinctly as ever. His Church which He founded has flourished, and now we thankfully acknowledge that God's ways are best, although His ways are not as ours, nor His thoughts like ours.

II. In the lesser dealings of God with His Church and with ourselves the same rule is found true. Man's ways are noisy, blustering, rude; those of God are quiet, gentle, still. In the Sacraments, in slight afflictions, in conscience, God speaks to man in His still small voice; our duty is to listen to its warnings, and see that we obey it. If we will not follow the guidance of His voice, the storm, the earthquake, and the fire may frighten us, but they can never make us holy.

Bishop Harvey Goodwin, Parish Sermons, 1st series, p. 178.



References: 1 Kings 19:11, 1 Kings 19:12.—J. H. Newman, Sermons on Subjects of the Day, p. 367; A. Mursell, Christian World Pulpit, vol. xx., p. 314; H. Thompson, Concionalia: Outlines of Sermons for Parochial Use, vol. i., p. 363; J. W. Burgon, Ninety-one Short Sermons, Nos. 69 and 70; W. Nicholson, Redeeming the Time, p. 198.



Verses 11-13
1 Kings 19:11-13
I. It was a strange work to which Elijah was called when he was bidden to defy the king of his land, to mock the priests of Baal in their high places, and finally to destroy four hundred of them. The glory of the service consisted in this, that it was the victory of weakness over strength, a sign how poor and trumpery all visible power is when it comes into conflict with the invisible. But he who has a commission to declare this truth to the world may be himself in the greatest danger of forgetting it; nay, the very power which has been given him for this end may tempt him to forget it. And therefore it is mercifully ordained that after such efforts, and before the pride which succeeds them is ripened, there should come a kind of stupor over the spirit of the man who was lately lifted so high. Elijah finds how little the recollection of a great achievement can sustain him; he is no better than his fathers, though the fire has come down at his call, and though he has slain four hundred priests.

II. His discipline is a most gracious one. He is taught what power is not, and what it is; he is cured of his craving for that power which shall rend rocks in pieces, and he is taught to prize his weakness; he is shown what kind of strength it is which might come forth through that weakness to move his fellow-men. We also need to have this truth driven home to our hearts. Christ's servants must be taught to hear the still small voice saying to them, "This is the way; walk ye in it," by the experience of their own ignorance, and confusion, and self-will; they must learn that the quietest means are the mightiest, that gentle and loving acts are the best witnesses for the God of love.

F. D. Maurice, Practical Sermons, p. 447.



Elijah is a true type of the heroes of the theocracy. In a time of degradation, of universal idolatry, he was possessed with the thought of the glory of God. His temptation was the temptation of great souls—souls whom the thirst for righteousness and holiness consumes. Like all ardent men, Elijah passes from one extreme to the other; discouragement seizes him; his faith is obscured; God forsakes him, the ways of the Almighty are incomprehensible to him, and he charges God with forgetting His cause. The storm, the earthquake, the fire-was it not this that Elijah had asked when he reproached the Lord for His inaction and His incomprehensible silence? He sees the storm, he trembles, and the Lord is not there. In the soft, low sound he recognises the presence of God; and covering his head with his mantle, he bows himself and worships. From this scene we may draw the following instructions:—

I. Let us learn not to judge the Almighty. Often the delays of God astonish us. His silence appears to us inexplicable. Let us remember that the anger of man does not accomplish the justice of God; and to overcome evil, let us imitate that Divine Providence which, while able to subdue by force, aims above all to triumph by love.

II. We have here also a thought of consolation. Love is the final and supreme explanation of all that God has done in the history of humanity and in our own history, love and not anger, love and not vengeance, however our heart at times may have thought it.

III. Elijah was told to return to the post and the mission which he should never have deserted. Let us also return to the post of duty, bringing to it a revived faith, a brighter hope, a stronger and more persevering love.

E. Bersier, Sermons, 2nd series, p. 244.





Verse 12
1 Kings 19:12
Most of us make a mistake as to the way in which we expect God to speak to us. We look to find it in something great and magnificent. We should like to be spoken to by a prodigy.

But God is too great to do that. He does all His works in the simplest manner possible; therefore He speaks to us by the "still small voice."

I. It very often pleases God to make use of external displays of His power to make way for the working of His grace; only He is jealous to show that these external circumstances are never themselves the grace. We would not underrate the wild prelude that ushers in the harmony. God delights to write out His love in the background of His terrors.

II. We speak of men as being "converted by a sermon." We speak of men being "changed by affliction." Yet the sermon or affliction was no more than the outward scaffolding. It was the "still small voice" of the Holy Spirit's influence that brought the men to God. Without that all is silent as the winds of yesterday.

III. Jesus Christ was God's "still small voice" when, in His human garb, He walked the plains of Galilee, and declared His Father's glory and His Father's will. Despised in His littleness, that "voice" was, nevertheless, the great power of Jehovah'; and calm as were those loving lips, they uttered the mandates that all worlds obeyed.

IV. Whenever the question arises in our minds, "Is God speaking to me?" we may be perfectly sure by that sign that the "still small voice" is at work. Such a voice is not very likely to be heard in the din and noise of life. In secret places, tranquil hours, such visits may be expected. When Elijah heard the voice, he "wrapped his face in his mantle"—confession of sin—and "went out and stood in the entering in of the cave"—a position of expectation.

J. Vaughan, Fifty Sermons, 2nd series, p. 143.



There are three respects in which the lesson of this passage may be helpful to us in these days.

I. It reminds us that in the order of God's government the quietest influence is often the most powerful.

II. It reminds us that the force of love is always greater than that of sternness.

III. It reminds us that the apparently insignificant is oftentimes really the most important.

W. M. Taylor, Contemporary Pulpit, vol. iv., p. 105.



References: 1 Kings 19:12.—J. Macnaught, Christian World Pulpit, vol. ii., p. 122; D. G. Watt, Ibid., vol. xviii., p. 267. 1 Kings 19:12, 1 Kings 19:13.—Spurgeon, Sermons, vol. xxviii., No. 1668.



Verses 12-16
1 Kings 19:12-16
I. Consider the character of Elisha. He is not a dwarfed and flaccid Elijah. The "still small voice" of which we read just before his call is the emblem of the younger prophet. Gentleness is his characteristic help, and deliverance and salvation are his work. His very name signifies "God's salvation." He is no cloistered ascetic, no head of the Carmelite brothers, no monk of the Old Testament. In Elisha the practical and the contemplative are most exquisitely balanced. He pauses in the Shunammite's house, as if he loved to hear the stream of family life rippling beside him and to feel its spray upon his face. His character is full of the most refined humanity.
II. Consider the messages to this age which are conveyed in Elisha's message to his own age. (1) The first, and not the least important, of these is directly connected with his prophetic office. The prophet is the interpreter of God, the solemn witness against wrong, the remembrancer of right. The modern statesman claims to be the exponent of the popular will, and thus to enjoy the privilege of being always on the winning side.

But the prophet of old is the stern opponent of popular or royal will, and is always for a time on the losing side. (2) The other lessons which Elisha teaches are: (a) a warning against the spirit of mockery so prevalent among the young; (b) a warning against the spirit of irregularity in religion; (c) a warning against the opposite spirit of formality; (d) a warning against overaddition to old modes of conveying religious truth; (e) a warning against trusting in new and sublimated forms of Christian thought.

III. No single type fully represents Christ. But all these isolated types of moral beauty, of king, or priest, or prophet, find their centre in the incarnate God.

Bishop Alexander, Oxford Lent Sermons, 1869, p. 137.





Verse 13
1 Kings 19:13
It has been more than once observed that some of the men who, as we say, most distinctly leave a mark on their age, are liable to great changes of spirits, alternating between buoyant enthusiasm and something like despair. The great effort which rivets the attention of the world, which perhaps gives an impression of extraordinary strength and capacity, is often dearly purchased by succeeding hours of depression and weakness. So great was Elijah's power both over man and nature, that in after-ages his countrymen came to regard him as an almost preternatural personage, whose conduct was not a precedent for, or an example of, that of ordinary men. St. James prefaces his argument by what might seem to us a very obvious and trite remark, but it was a remark which was by no means unneeded by St. James's first readers. He says that "Elias was a man subject to like passions with ourselves." Elijah, he means, had his share of impulse and of weakness, and therefore the power of his prayers is an encouragement to others than himself.

I. In deep depression, after a journey of forty days, Elijah reached the sacred mountain, the very scene of the great revelation of Moses. There the word of the Lord came to him, and the Lord said to him, "What doest thou here, Elijah?" To the question Elijah could not but reply. It was, so it seemed to the prophet, his zeal for the cause of God, it was his tragic despair, it was his isolation, it was his crushing sense of impotence and failure, which had brought him thus to Horeb. His answer is neither accepted nor rejected; it is passed by significantly without a word of approval or rebuke.

II. "The Lord passed by" before Elijah on the mountainside. In physical impulse, in convulsive terror, in the white heat of emotion dealing with sacred things, we may ask for God in vain, but when conscience speaks clearly we may be sure of His presence. Conscience is His inward message, and in its quiet whisper we listen to an echo from the Infinite and the Unseen.

III. Conscience then repeated the question, "What doest thou here, Elijah?" Observe that the motive of Elijah's despondency was beyond all question unselfish and noble, but in itself his despondency was wrong. He might have remembered that what passes for the moment on earth is no measure of what is determined in heaven; he might have reflected that, while duties are ours, events are God's. For the moment he had set aside the claim of duty in favour of the indulgence of sentiment.

IV. The directions whispered by the still small voice to the conscience of Elijah involved two principles, (1) Elijah was not to dwell on the abstract aspects of evil; he was to address himself to the practical duties that lay around his path. (2) He was to begin his work with individuals; he was to deal with men one by one. "Anoint Hazael" (the heathen monarch, heathen though he be, has a place in the Divine government of the world). "Make Elisha prophet in thy room. That shall be thy first concern, thy most sacred and imperative duty."

H. P. Liddon, Christian World Pulpit, vol. xxiv., p. 97.



References: 1 Kings 19:13.—F. W. Farrar, In the Days of thy Youth, p. 189; Clergyman's Magazine, vol. vii., p. 86, and vol. x., p. 342. 1 Kings 19:13-18.—J. R. Macduff, The Prophet of Fire, p. 187. 1 Kings 19:14.—J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part II., pp. 52, 63. 1 Kings 19:15-17.—J. R. Macduff, The Prophet of Fire, p. 201. 1 Kings 19:15-21.—A. Edersheim, Elisha the Prophet, p. 1; Clergyman's Magazine, vol. v., p. 97. 1 Kings 19:18.—F. W. Aveling, Christian World Pulpit, vol. xiv., p. 36. 1 Kings 19:19-21.—W. M. Taylor, Elijah the Prophet, p. 149; J. R. Macduff, The Prophet of Fire, p. 215 H. P. Liddon, Penny Pulpit, No. 593, also Church Sermons, vol. ii., p. 353, and Old Testament Outlines, p. 79. 1 Kings 19:20.—G. T. Coster, Christian World Pulpit, vol. xvii., p. 396. 1Ki 19—Parker, vol. viii., p. 41.

20 Chapter 20 

Verse 11
1 Kings 20:11
These are the words of Ahab, and, so far as we know, the only wise thing he ever spoke. The saying was probably not his own, but a proverb common in his time. As a warning to Benhadad the words proved true, but Ahab's own conduct in going up to Ramoth-gilead, where he perished, showed a strange forgetfulness of his own saying.

I. We have all a battle to fight, we all know what is meant by the "battle of life," but that of the Christian is inward and spiritual, a battle within a battle. Conversion to Christ means at once peace and warfare. Our peace with God means war with the world, the devil, and the flesh.

II. We have all a "harness" to put on. As the enemies we fight are spiritual, so must be our armour. The armour is Divinely provided and Divinely adapted to its purpose, and nothing can be a substitute for it. The Divine armour must be put on. We must take hold and keep hold of it, otherwise it is of no avail.

III. We have all a lesson of humility and patience to learn in connection with this warfare. Young converts are apt to think they have gained the victory when they are only commencing the conflict. We must learn to depend less and less on ourselves, and more and more on Christ. Our strength and victory must be in Him.

D. McEwan, Contemporary Pulpit, vol. iii., p. 120.



I. This text, with its historic connections, may well admonish us generally as to the justice and rectitude of our plans. It may give us with effect this plain teaching, that we ought to undertake nothing on our own responsibility which we cannot justify and defend. Rectitude should lie at the basis of all our express undertakings.

II. Supposing a work to be right in itself, it ought to be undertaken in a spirit of modesty, self-distrust, and fear. We are dependent creatures; and when we are beginning what will require from us a great amount of strength, it is meet that we should look towards the fountain-head of all strength.

III. It is not possible for any one to come to this modest, self-distrustful, resigned, and yet resolute state of mind about temporal things, about worldly chances and fortunes and family cares, who does not look at all beyond these things and above them to a higher world of. duty and faith. Unless we have regard to the higher things, we cannot walk steadily among the lower.

A. Raleigh, From Dawn to Perfect Day, p. 98.



References: 1 Kings 20:11.—Homiletic Magazine, vol. xii.,p. 82; Spurgeon, Sermons, vol. xx., No. 1193; D. J. Vaughan, The Days of the Son of Man, p. 348. 1 Kings 20:14.—J. Thain Davidson, Talks with Young Men, p. 103. 1 Kings 20:28.—Spurgeon, Sermons, vol. xxii., No. 1311; Parker, vol. viii., p. 46. 1 Kings 20:39, 1 Kings 20:40.—E. M. Goulburn, Sermons in the Parish Church of Holywell, p. 333.



Verse 40
1 Kings 20:40
Both the soldier and King Ahab had neglected their chief duty in their devotion to a multitude of minor duties and aims; and for this neglect the king sentences the wounded soldier to lose his life, and the supposed soldier, stripping off his disguise and reappearing as a prophet, pronounces the same sentence on the victorious king.

I. Here lies our lesson. We are often diverted from the chief duties, the main task, of life by what our Lord calls "the lusts of other things entering in." These lusts and cravings are not necessarily evil in themselves; they may only have become evil by being put in the wrong place; indulged at the wrong time. To be busy is not wrong, but to be so busy here and there, about this and that, as to neglect our chief duty is fatally wrong. For even God cannot treat you as though you had done your chief duty if you have not done it; even God, merciful as He is, cannot give you the blessedness of having reached your chief end if you have not reached it.

II. What, we may ask, is our chief end and duty? The familiar answer of the Catechism is as good as any. Our chief end is to "glorify God and to enjoy Him for ever." To glorify God is to share and reflect His goodness. Our chief duty is nothing short of this: to become good, after the pattern and example of our Lord Jesus Christ.

S. Cox, The Bird's Nest, and Other Sermons for Children, p. 222.



References: 1 Kings 20:40.—J. Angell James, Penny Pulpit, No. 1938; Spurgeon, Sermons, vol. xxii., No. 1296, and My Sermon Notes: Genesis to Proverbs, p. 84. 1 Kings 21:1-19.—Parker, Fountain, March 8th, 1877. 1 Kings 21:2.—G. T. Coster, Christian World Pulpit, vol. xii., p. 156.

21 Chapter 21 

Verse 2-3
1 Kings 21:2-3
From this story we learn: (1) what a sacred thing property is; that a man's possessions (if they be justly come by) belong to him, in the sight of God as well as in the sight of man, and that God will uphold and avenge the man's right. Naboth loved his own land, and therefore he had a right to keep it. We may say that it was but a fancy of his, if he could have a better vineyard, or the worth of it in money. Remember, at least, that God respected that fancy of his, and justified it, and avenged it. When Elijah accused Ahab in God's name, he put two counts in the indictment, for Ahab had committed two sins. "Hast thou killed and also taken possession?" Killing was one sin; taking possession was another. And so Ahab learned that God's law stands for ever, though man's law be broken or be forgotten by disuse. (2) We learn further that if we give way to our passions, we give way to the devil. Whenever any man gives way to selfishness and self-seeking, to a proud, covetous, envious, peevish temper, the devil is sure to whisper in his ear thoughts which will make him worse than he ever dreamt of being. Ahab knew that he was wrong; he dare not openly rob Naboth of his property; and he went to his house heavy of heart, and refused to eat; and while he was in such a temper as that the devil lost no time in sending an evil spirit to him. It was a woman whom he sent, Jezebel, Ahab's own wife; she tempted him through his pride and self-conceit; she taunted him into sin. Ahab seems to have taken no part in the murder of Naboth, but by taking possession of his vineyard, and so profiting by the crime, he made himself a partaker in that crime, and had to hear the terrible sentence, "In the place where dogs licked the blood of Naboth, dogs shall lick thy blood, even thine."

C. Kingsley, Sermons for the Times, p. 164.





Verse 10
1 Kings 21:10
Ahab is akin, both in his sin and his recovery, to the mass of mankind. He has neither sinned like Saul, nor will he mourn like David. He has been pusillanimous in his sin, and he will not be other than faint-hearted in his return to God. He moves, on the whole, in that middle sphere of moral life which is at best never heroic, and at worst something better than detestable, and which is, after all, the sphere of the mass of humankind.

I. Observe, first, that the repentance of Ahab, so far as it went, was a real repentance. (1) There is evidently in him a measure of that fear of God which is the beginning of true spiritual wisdom. (2) He does not attempt to palliate his sin. He is silent, not because he has nothing to acknowledge, but because he knows himself to be so simply and altogether wicked that he has nothing to say.

II. Wherein was Ahab's penitence deficient? At what point does he cease to be an example and become a terrible warning?

There is nothing in Ahab's subsequent conduct to show that he had attained to anything deeper than a fear of God's judgments and an acknowledgment of his own guilt. He feared the consequences of sin, but that by loving God he hated sin itself is more than we can venture to suppose. For: (1) A true hatred of past sins will at all cost put them away and cut off the occasions which led to them. (2) The contrite sinner is concerned for the glory of God, which he has obscured. But with Ahab self was the centre still. He trembled at judgments which would light upon himself; and, on the same principle, he was unequal to sacrifices which were painful to self, however necessary to his Master's honour.

III. The paramount influence upon Ahab's mind came from without, and not from within, him. Jezebel stands behind him as an incarnation of the evil one. If Ahab ever struggled to maintain his fear of God, he soon sank vanquished by the more than human energy of his foe, to await his final reprobation.

H. P. Liddon, Oxford Lent Sermons; 1858, No. 10.

References: 1 Kings 21:13.—J. M. Ashley, A Festival Year with Great Preachers, p. 30. 1 Kings 21:19, 1 Kings 21:20.—C. Kingsley, Town and Country Sermons, p. 317.



Verse 20
1 Kings 21:20
In this story there are three things to be noticed:—

I. The cowardice of guilt. Ahab quailed before Elijah like a coward and a slave. A guilty conscience can make a coward even of a king.

II. Friends mistaken for enemies. Ahab called Elijah his enemy. He thought him his enemy because he did not encourage him in his sins, as others did, but reproved him and tried to turn him from them. There are people who take God for their Enemy, just as Ahab called Elijah by this name. Surely sin can never deceive us so completely as when it leads us to this horrible mistake.

III. Enemies disguised as friends. Ahab thought Jezebel his friend when she got him the vineyard he coveted. He thought the magistrates his friends who so basely put Naboth to death. He thought the prophets of Baal his friends who feasted at his table and flattered him with their smooth tongues. He thought them his friends, but they were his worst enemies. You may be sure he is a false friend who encourages you to act contrary to the wishes of your parents and to the wishes of your Father in heaven.

J. Stalker, The New Song, and Other Sermons for the Children's Hour, p. 181.



I. We see here, in the first place, this broad principle.: pleasure won by sin is peace lost. While sin is yet tempting us it is loved; when sin is done, it is loathed. Naboth's blood stains the leaves of Naboth's garden. Elijah is always waiting at the gate of the ill-gotten possession.

II. Sin is blind to its true friends and its real foes. Elijah was the best friend Ahab had in the kingdom. Jezebel was the worst tempter that hell could have sent him. This is one of the certainest workings of evil desires in our own spirits, that they pervert to us all the relations of things, that they make us blind to all the truths of God's universe. Sin, perverted and blinded, stumbles about in its darkness, and mistakes the friend for the foe and the foe for the friend. Sin makes us fancy that God Himself is our Enemy.

III. The sin that mistakes the friendly appeal for an enemy lays up for itself a terrible retribution. Elijah comes here and prophesies the fall of Ahab. The next peal, the next flash, fulfil the prediction. In Jezreel Ahab died; in Jezreel Jezebel died. If we will not listen to God's message and turn at its gentle rebuke, then we gather up for ourselves an awful futurity of judgment.

A. Maclaren, Sermons Preached in Manchester, 1861, p. 265 (see also 1st series, p. 222).



Here we see God's providential care even of such a person as Ahab, so utterly given up to all manner of wickedness. It is a very fearful picture, yet full of mercy and encouragement to true repentance.

I. In God's dealings with Ahab we see a great law of His universal providence: not usually to leave sinners at ease in their sins. This is His great and unspeakable mercy to those who least seem to deserve it. Left to themselves, they must surely perish, but God does not leave them to themselves.

II. Neither need we doubt what His meaning is in so doing. He wills them to repent; He would not have them die. The untoward accidents, the unexpected turns, the strange and sudden failures, which happen to them, are so many checks from His fatherly hand, so many calls to a better mind.

III. Even Ahab's small beginning of repentance is so far pleasing to Almighty God that in consideration of it He promises to bring the destruction of his house, not in Ahab's days, but in his son's days. Who knows how much greater mercy might have been shown him had his repentance continued and grown deeper? God finds us, as Elijah found Ahab, not as an Enemy, though His first sternness may well alarm such as we are, but as our true and only-sufficient Friend.

Plain Sermons by Contributors to "Tracts for the Times" vol. viii., p. 158 (see also J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 383).



I. That which first of all blinded Ahab to the true character and extent of his responsibility for the death of Naboth was the force of desire. A single desire, long dwelt upon, cherished, and indulged, has a blinding power which cannot easily be exaggerated. Desire is not always wrong in its early stages, and so long as it is under control of principle it is a useful motive power in human life. But when it finds itself in conflict with the rights of other men and, above all, in conflict with the laws and with the rights of God, it must be suppressed, unless it is to lead to crime. When Naboth declined to sell or exchange his vineyard, Ahab should have ceased to desire it. Desire is to the human soul what gravitation is to the heavenly bodies. In St. Augustine's memorable words, "Quocumque feror amove feror."

II. A second cause which may have blinded Ahab to the true character of his responsibility for the murder of Naboth was the ascendant influence and prominent agency of his queen, Jezebel. Ahab was bad and weak; Jezebel was worse and strong. Ahab could not have enjoyed the results of Jezebel's achievement and decline the responsibility for it; yet no doubt he was more than willing to do this, more than willing to believe that matters had drifted somehow into other hands than his, and that the upshot, regrettable, no doubt, in one sense, but in another not altogether unwelcome, was beyond his control. False conscience constantly endeavours to divest itself of responsibility for what has been done through others, or for what others have been allowed by us to do.

III. The third screen which may have blinded Ahab to the real state of the case was the perfection of the legal form which had characterised the proceedings. The old religious forms had been respected; the constitutional authorities had put the law in motion. Nothing could have been so very far wrong when ancient rule and living administration combined to bring about a practical result, and Ahab might well let the matter rest and enjoy the vineyard of Naboth.

Law is a great and sacred thing; but when the machinery of law is tampered with, as was, no doubt, the case with Jezebel, its remaining force is the exact measure of its capacity for mischief and for wrong. Then, indeed, if ever, "summum jus summa injuria."

From this story let us carry away two lessons: (1) the first to keep all forms of desire well under control; (2) for us Christians, the event or the man who discovers us to ourselves should be held to be, not our enemy, but our friend.

H. P. Liddon, Christian World Pulpit, vol. xxii., p. 113.



It is thus that sinners regard God's messenger. He is their enemy. He may be discharging a solemn duty reluctantly, unwillingly, with great pain to himself and kindness in his heart; it matters not if he carries God's message, if he speaks the truth, if he loves righteousness, he is regarded as an enemy by one who will not be saved.

I. God's messengers to us are various. Sometimes He sends a man to us, addresses the sinner by a human voice, and confronts him face to face with the minister of righteousness. When the Christian pastor seeks to speak in God's behalf to persons sunk in sin and to warn them, as they would escape from the wrath to come, to cleanse themselves while they can from that which is provoking God's judgment every day, how often is he reminded in his own experience of Ahab's speech to Elijah! "Hast thou found me, O mine enemy?" may be the language of the manner, if not of the lips.

II. But God's messengers are not all men; and the chief power of the human messenger lies in his close connection with another, not of flesh and blood. The prophet was Ahab's enemy just because he was in concert with an enemy. The real enemy was not he, but conscience. Once let a man break loose from God, once let him give himself up to his self-will, lead him where it may, and forthwith increasingly, at last utterly, he will find his conscience his foe.

III. If it seems strange that any one should count his own conscience as an enemy, is it not yet more wonderful that the same feeling should ever be shown towards the very Gospel of grace, towards the Saviour of sinners Himself? Yet there are multitudes of persons who pass through life regarding our Lord Jesus Christ as an Enemy. They are afraid of Him, and therefore they keep Him at a distance; they know that one day they will want Him, but they almost deliberately defer seeking Him till the late hour of a deathbed repentance.

IV. Human nature, and each several part of it, has an enemy; but it is just that one which counterfeits the voice and professes the interest of a friend. That one enemy is sin. If Ahab had said to Jezebel when she came to tempt him, "Hast thou found me, O mine enemy?" he would have had no cause to say it to Elijah when he came to judge.

C. J. Vaughan, Lessons of Life and Godliness, p. 186.



References: 1 Kings 21:20.—Clergyman's Magazine, vol. xi., p. 18; J. Edmunds, Sixty Sermons, p. 326. 1 Kings 21:20-25,—Preacher's Monthly, vol. iv., p. 101.



Verse 25
1 Kings 21:25
If the reign of Ahab had been written in any book save the Bible, far less heavy would be the thunder-clouds which gather round his name. Even the Bible gives a hint of better things: "The ivory houses that he made and all the cities that he built, are they not written in the book of the chronicles of the kings of Judah?" But it is the history of religion in Ahab and under Ahab that the Bible would teach us; and so the fairer side, which is the world's side, only shows itself to render more oppressive the moral midnight which settles upon his name as one who sold himself, more than any other, to work evil in the sight of the Lord.

Notice:—

I. Ahab's general conduct as revealing the essential character of his mind. The clue to the career of Ahab is to be found in the counter-influences of Jezebel and Elijah. Ahab was a man weakly wicked. Alike to evil and to good, he was led on by stronger wills than his own. In his ivory palace Jezebel bowed him to her false worship, and to a participation in her enormous crimes; but no sooner did he meet Elijah than the great prophet asserted over the unstable king all the majestic might of holiness. Ahab's history demonstrates that there may be intense sinfulness before God without any deliberate design. From very weakness of character he sold his own soul.

II. Ahab's repentance. At Elijah's words of righteous wrath which accused him of the murder of Naboth, the king's heart was for a while broken; for a moment he seems to have caught a glimpse of the greatness of his sin. The incompleteness of his repentance suggests the two main causes of the frequent incompleteness of repentance among ourselves: (1) the infirmity of will which so often leaves a man at the mercy of whoever will take the trouble to lead him, and (2) his repentance was partial, not comprehensive; it had reference to a portion of his sins, not the whole. He seems to have endeavoured to couple humiliation to the true God with the tacit retention of idol-worship.

Bishop Woodford, Oxford Lent Sermons, 1858, No. 9.

References: 1 Kings 21:25.—R. Heber, Parish Sermons, vol. ii., p. 118; I. Williams, Characters of the Old Testament, p. 215; R. Twigg, Sermons, p. 117; G. Brooks, Outlines of Sermons, p. 417. 1 Kings 21:29.—J. E. Vaux, Sermon Notes, 2nd series, p. 22; H. Thompson, Concionalia: Outlines of Sermons for Parochial Use, vol. i., p. 371; Homiletic Magazine, vol. xv., p. 164. 1Ki 21—Preacher's Monthly, vol. vi., p. 91. 1Ki 21—W. M. Taylor, Elijah the Prophet, p. 165; Parker, vol. viii., p. 51. 1 Kings 22:1-41.—Clergyman's Magazine, vol. v., p. 22.

22 Chapter 22 

Verses 6-8
1 Kings 22:6-8
As against Benhadad, Ahab was in the right when he sought to capture Ramoth-gilead. But he had also to reckon with God. Face to face with God, Ahab's real position at this period of his life was that of a condemned criminal, and he therefore was not in a moral position to represent and act on behalf of the rights of Israel.

The four hundred prophets whom Ahab consulted would seem to have been prophets of Jehovah, worshipped illegally under the symbol of a calf, an order of men who had arisen in the reign of Jeroboam, who practised prophecy as a trade without any true call from God, and who at the present time were in the pay, or at least under the influence, of the court of Samaria. Ahab's tragical fate was the immediate consequence of preferring his own will, backed up by the advice of the four hundred, to the revelations of Micaiah. His mind at this the last crisis of his sad and eventful life is seen in two respects: in his willingness to consult the prophets of the calves; in his prejudice against Micaiah. They are the two sides of a disposition towards religion which in its principle is one and the same. It is not downright, contemptuous, bitter opposition; still less is it the loyalty of faith and love. It is a willingness to welcome religion if religion will only sanction the views, projects, and passions of its patrons.

Ahab welcomed the four hundred because he knew exactly what the four hundred would say. He disobeyed a voice which he could not silence, which willingly he would not have heard. He took his own way, and his tragical end was the consequence of his doing so.

Let us learn two lessons from this story.

I. The first is a principle of Church polity: the importance of making religious teachers, if you can, independent of those whom they have to teach. The clergyman who, with a number of children depending on him, has to think from the first day of the year about the collection that will be made for him at the end of it, must be heroic if he never yields to the softening down of a truth which will be unwelcome to his paymasters or the extenuating a fault which is notoriously popular among them. It is the laity who suffer much more by a dependent clergy than the clergy themselves.

II. Notice here a lesson of religious practice. They who do not seek false teachers may yet take only so much of true teaching as falls in with their own inclinations. If God will only say what His creature approves of, His creature will be well content; but if the Gospel or the Creed, like Micaiah of old, has its warning clauses, so much the worse for Creed or Gospel when Ahab has made up his mind, come what may, to go to Ramoth-gilead. In the last contest with death, which is before every one of us, we shall know that He who spoke by Micaiah was surely right.

H. P. Liddon, Penny Pulpit, No. 598 (see also Church Sermons, vol. ii., p. 401).



References: 1 Kings 22:8.—J. M. Neale, Sermons in Sackville College, vol. ii., p. 132; Homiletic Magazine, vol. vi., p. 78; C. Girdlestone, Course of Sermons for the Year, vol. ii., p. 237; Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 196; J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 428; J. E. Vaux, Sermon Notes, 2nd series, p. 24.



Verse 14
1 Kings 22:14
God's truth is broader than any human statement of it, or than any systems which men, in perfect honesty of heart, may build on their conceptions of it; hence the existence of godly non conformity in every age of the world. In the region of political as well as spiritual life, the great impulses which have been the commencement of a vital expansion and progress have mostly come from men outside the established order of things, from men dissatisfied with it, and who saw something more true, more fair, in their visions, which they would not resign the hope of seeing established visibly in our world.

Micaiah, son of Imlah, is a nonconformist of the grandest type. Ahab had his regular college of prophets. Zedekiah prophesied in the name of the Lord, and was familiar, at any rate, with His Spirit as the agent of inspiration. He may have believed that he and his fellows were the recognised organs of the Divine voice, and that what they uttered had the sanction of the Divine name. The pious king of Judah did not venture to question their title to the name "prophet," but he felt that they were blind guides, more perilous in that they were masked by a sacred name. Ahab recognised Micaiah, too, as a prophet. He does not recognise any formal official distinction between him and the rest. The difference was within and vital. To stand well with the "powers that be" was the glory of Zedekiah; to stand well with the heavenly powers, to hear the Lord's "Well done," was the glory of Micaiah. A supreme loyalty to truth was the essential element of Micaiah's position, as the nonconformist prophet in Israel; and this is the one vital element in all nonconformity which has been worth anything to, or done anything in, our world.

J. Baldwin Brown, Christian' World Pulpit, vol. xiii., p. 406.



References: 1 Kings 22:15, 1 Kings 22:16.—J. G. Rogers, Christian World Pulpit, vol. xiv., p. 353. 1 Kings 22:20-22.—H. Melvill, 2he Golden Lectures, 1854 (Penny Pulpit, No. 2194); J. M. Neale, Sermons in Sackville College, vol. ii., p. 200.



Verse 23
1 Kings 22:23
This chapter gives us an insight into the meaning of that most awful and terrible word "temptation." And yet it is a most comforting chapter, for it shows us how God is longsuffering and merciful even to the most hardened sinner; how to the last He puts before him good and evil, to choose between them, and warns him to the last of his path and the ruin to which it leads.

I. What warning could be more awful and yet more plain than that of the text? Ahab was told that he was listening to a lie. He had free choice to follow that lie or not, and he did follow it. After having put Micaiah into prison for speaking the truth to him, he went up to Ramoth-gilead; and yet he felt he was not safe. He went into the battle and disguised himself, hoping that by this means he should keep himself safe from evil. But God's vengeance was not checked by his paltry cunning.

II. This chapter tells us not merely how Ahab was tempted, but it tells us how we are tempted in these very days. By every wilful sin that we commit we give room to the devil. By every wrong step that we take knowingly we give a handle to some evil spirit to lead us seven steps further wrong. And yet in every temptation God gives us a fair chance. He sends His prophets to us, as He sent Micaiah to Ahab, to tell us that the wages of sin is death, to set before us at every turn good and evil, that we may choose between them, and live and die according to our choice. The Bible is a prophet to us. Every man is a prophet to himself. The still small voice in a man's heart is the voice of God within us; it is the Spirit of God striving with our spirits, whether we will hear or whether we will forbear, setting before us what is righteous, and noble, and pure, and Godlike, to see whether we will obey that voice, or whether we will obey our own selfish lusts, which tempt us to please ourselves.

C. Kingsley, Village Sermons, p. 59.



References: 1 Kings 22:23.—T. Arnold, Sermons, vol. vi., p. 85; Preacher's Monthly, vol. vi., p. 101.



Verse 34
1 Kings 22:34
I. There is a singular analogy between the present state of knowledge and of piety; in this age literature and religion fare much alike. In the Dark Ages literature was the monopoly of the few; gross ignorance was the condition of the many. Now every one knows a little, few know much, and fewer still know profoundly. Is it not the same with piety? The tendency of modern times has been to diffuse among the many the piety which was once concentrated in the few. The public are religious as a public, but in individuals the salt has lost its savour. If any remedy is to be applied to this state of things, we must first set ourselves to inquire into its causes.

II. Is there any flaw in our ministry which may in some measure account for the low standard of personal religion prevalent among us? We fear there is. We believe that the Christian ministry having by God's design and constitution two arms wherewith to do its work, one of these arms has become paralysed by inactivity. The office of the ministry as regards the word of God is twofold, to rouse consciences and to guide them, and for a long time past ministers have contented themselves with rousing, while they have scarcely done anything to guide, them. The sermon is thrown every Sunday into the midst of the people, very much as the arrow which found out King Ahab was darted into the host of Israel, to take its chance amid the thousand arrows which on that day were winging their flight to and fro. There is in our exercise of the ministry no systematic plan on which people are taught and brought on gradually towards "the measure of the stature of the fulness of Christ." The Apostolical Epistles are the great model of what Christian teaching in a Christian country should be. Our Lord bids His disciples "teach" first as a preliminary to baptism, teach with a view of making disciples, and subsequently to baptism "teach" the converts so made to "observe all things, whatsoever He had commanded." The object of the one was to arouse the conscience of the heathen; the object of the other was to direct the conscience of the Christian.

E. M. Goulburn, Thoughts on Personal Religion, p. 1.
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Verses 37-39
1 Kings 22:37-39
I. Such glimpses of Ahab's life as we have in ver. 39 reveal him to us in a very different character from that which appears on the face of the Bible history. He would seem to have been one who encouraged arts and industry, one who did a great deal for the temporal improvement of his people, and one concerning whom a flattering historian might have said many things which would tend to raise our thoughts of him as a useful king. We have here an awful commentary on such godless lives as his. His ivory palace and the cities which he built have passed away, together with that book of chronicles which contained their history; but what has remained, and will remain for evermore, is the fearful testimony that neither before nor since was there ever any king in Israel like Ahab, who gave himself up so completely and unreservedly to work evil in the sight of the Lord. We see here a commentary upon this truth, that the question of lasting importance to each man is this: whether he has set himself with all his heart to serve the Lord, or whether he has determined to be rebellious; and that lasting praise belongs, not to him who builds cities and ivory palaces, but to him who fears the Lord and walks in His ways.

II. Let us lay this well to heart, that we too may possibly be walking in a vain show; we may possibly be judging ourselves, and may be judged by others, differently from the judgment of God. "The fashion of the world passeth away"—its cities and its ivory houses—"but he that doeth the will of God abideth for ever."

Bishop Harvey Goodwin, Parish Sermons, 2nd series, p. 33.





Verse 48
1 Kings 22:48
I. Notice first the disaster to Jehoshaphat's shipping. The eastern arm of the Red Sea, the Gulf of Akabah, is much deeper than the western; indeed, it is a narrow, deep ravine, with steep and rocky sides, the valley of which it forms part stretching far away to the north, till where it holds in its trough the waters of the Dead Sea. Down through the mountain gorge swept the mad hurricane with resistless might, shattering the ships of Jehoshaphat to pieces, and leaving the grey morning to look upon only pitiful wreckage all along the shore.

II. Notice the cause of this disaster. It was a judgment from Heaven. The grand mistake and sin of Jehoshaphat lay in associating himself with the enemies of God. This was the signal error of his life. If he had been an openly wicked man or a mere man of the world, probably this great shipping disaster would not have occurred, but God would not allow one of His own servants to prosper in such an undertaking.

III. The lesson which the disaster teaches is this: Do not choose your associates amongst those who fear not the Lord. It is always safest to keep under Christian influences. A man is rarely better than the company he keeps. Jehoshaphat may hope to bring Ahaziah up to his own level; but Ahaziah is much more likely to bring Jehoshaphat down. The lesson of the text bears also, and with peculiar point, upon all business alliances. You will do well even to sacrifice a measure of financial interest and worldly prospect rather than be associated in business with a man who is out of all sympathy with you in religion.

J. Thain Davidson, Forewarned—Forearmed, p. 191.
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